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PREFACE 


Tuts little book is a study of the Christ 
of history and of Christ in the spiritual 
experience of His disciples. The first 
chapter deals with the religious basis of 
revelation in man himself. The second 
deals with the revelation of the Grace of 
God in Christ as all-sufficient, redemptive 
and renewing for man’s needs. ‘The last 
four chapters deal with man’s attitude 
towards Christ, and the ever-deepening 
experience of Christ within the con- 
sciousness of disciples, as interpreted 
by faith, biography, and history. It is 
written as an expression of religious con- 
viction, with a constructive purpose in 
view, and in the earnest hope that it 


may lead some to the impregnable rock 
7 
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of certitude and to the eternal elements 
of religion, which are creative at once of 
repose and activity, of rest in God and 
of service for God’s kingdom as Christ’s 


disciples. 
D. B. 
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PART I 
MAN FOR CHRIST 


CHAPTER I 
MAN BY NATURE A RELIGIOUS BEING 


“Ma is a religious being, because man is 
a spiritual being,who bears the inefface- 
able marks of a Divine origin in his soul. 
Religion is eternal, because it rests on 
that which is eternal in man’s nature— 
his inherent spirituality and ideality. 
In so far as man can never go altogether 
beyond the facts of his own spiritual 
endowments, religion will always be a 
manifestation of his life as well as a 
necessity to his very being. 

y~ Religion rests upon two permanent 
realities, God and the Soul—the beset- 
ting Divine Spirit and the responsive 
inner life in man. It is the answer of 
man’s spirit to God’s approach, the deep 

ll 
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calling unto the Deep, the outcome of 

/ the Father’s quickening breath. —God 
has created the soul in man as the sharer 
of His own life, has stamped upon it His 
own image, has imparted to it His own 
being, and the soul, made by God for 
God, finds its true life in fellowship 
with God. Man has desires arising 
from his divine affinities, which he can- 
not extinguish without being untrue to 
himself, and the very attempt to stifle 
them only ends in unrest and abiding dis- 
satisfaction. Even in the ‘ far-country ’ 
there are hours when his religious needs 
assert themselves with imperious majesty, 
and become to him a revelation of the 
spiritual life that is buried in his breast. 
| Man can only cease to be religious by 
ceasing to exist, and his God-imparted, 
God-inspired capacities reach out to the 
Father, who is at one and the same time 
their source, inspiration, and goal. 

Man’s quest after God arises from 
| God’s quest after man, and religion is 
| man’s response to God’s approach, man 

rising or reaching towards the height of 
his origin. Man’s aspirations, desires, 
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and needs correspond to a background, 
invisible but not unfelt—the Holy Spirit 
of God, who has inspired them that they 
may be ultimately satisfied with God’s 
own sweet peace. 

“~ Inso far as man is from God, man seeks 
his origin and enjoys peace in knowing, 
loving, and communing with God. There 
is latent in every man a capacity of 
spiritual apprehension, a sense of the 

_-Infinite, a spiritual faculty, capable of 

unlimited growth ; and although man may 

become physically awake and spiritually 
asleep, yet when he is in some measure 
spiritually awake, man searches after and 

/ at last recognises Him, who is the Father 
of spirits, and who loves all men with an 
everlasting love. \ Man is born religious, 
and he cannot ultimately alienate this 
birthright, nor cease to search after, if 
happily he may find God. 

\4 Again, this universal phenomenon in 
man appears in the corporate life of every 
nation, and proclaims the race a brother- 
hood. No tribe nor nation has yet 
been found that has not a religion, and 

even a degraded form testifies to the 
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principle. Statements to the contrary 
have on further investigation been found 
to rest upon either inaccurate observa- 
tion or imperfect knowledge of that tribe 
or nation, arising from the difficulty of 
getting at that which is deepest and 
often most veiled in the human heart. 
Closer contact has revealed the religious 
faculty in some form or another express- 
ing itself in the midst of degradation, 
\.and even agnosticism has admitted 
through its ablest exponent, that religion 
is a necessary factor in the life of every 
Y~ people. ~Nay, more, it is admitted that 
man is more and more evolving religious 
character, is becoming more and more at 
heart religious, and that the races which 
are to-day religious are more and more in 
the ascendant, and are destined to attain 
even greater importance in the future, 
if the future is to be judged by the 
message of the past, or history teaching 
by experience. (Religion is universal: 
the history of the world is at heart the 
history of religion, as an active force, 
energising in man’s mind, limited there 
but still manifesting something of the 
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inner glory ; and if this be true of general 
history, it is truer to say that the history 
of religion is the unfolding of God’s 
education of the human race. “Wherever 
man is, religion is, and that which is so 
universal proclaims man to be a religious 
being, and manifests him everywhere and 
at all times, in some conscious or uncon- 
scious manner, seeking his rest in God. 

\>The undeveloped religion of the savage 
may differ as much from the developed 
religion of the Christian as astrology 
does from astronomy or as alchemy does 
from chemistry, yet as these are the 
germs of science, so the undeveloped 
types of religion reveal the capacity for 
religion in men, and the possibility of 
them ultimately receiving the perféct 
religion. The religions of the world 
testify to a universal instinct for God 
in man, and the instinct has within it 
a great potency, a prophecy of ultimate 
fulfilment. No theory is true to the 
facts of the case which overlooks man’s 
inherent religious nature, for in the 
midst of his degradation, and from the 
very centre of the ‘far-country,’ there 
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arise aspirations after a better life, and, 
in some form or another, a quest after 
God. \ Beneath all tribal or national 
differences, and beyond all racial charac- 
| teristics, and transcending all the tradi- 
\ tions and bonds that separate the various 
forms of human society from each other, 
there is this as an underlying unity, that 
)man everywhere and at all times exhibits 
‘a capacity for religion and an ineradicable 
| craving for God. 
This is not only a fact of conscious- 
’ ness, but it expresses itself in all the com- 
plex relationships of man’s complex life. 
Religion in some form or another enters 
into all the details of life, and cannot be 
eliminated from progress. A common 
descent from a common ancestor, or a 
common dialect, is not a sufficient ex- 
planation of society, nor does it cover 
the facts of the case. The predominat- 
ing factor in the evolution of man is a 
common faith, and while a state by its 
repressive powers may give the ‘thou 
must’ to its citizens, it is only religion 
that can bring the higher sanction ‘thou 


\“oughtest.’ Religion makes union among 
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Imen_possible, and_is deeper than any 
bond of common worldly interest or of 
racial descent. It is the worship at a 
common shrine, even more than a com- 
mon language; it is the invisible bond 
of a common faith, more than a blood 
relationship, which makes a people and 
creates a national life ; itis the idea of God 
at the heart of a people, which is both 
the foundation and the pillar of a nation. 
XX} The vital thing about man is his re- 
ligion, and no theory can be true to the 
facts of his nature which disregards this 
eternal and inalienable factor in his con- 
sciousness. What is so universal, too, 
influences and strikes its roots into all 
man’s relationships, and gives the sanc- 
tion to society. Law in ancient times 
derived power from its association with 
religion, and the law-giver was regarded 
as standing in close relationship to Deity ; 
Y marriage had a religious character at- 
tached to it from the very earliest times ; 
covenants and treaties were generally 
made at religious shrines ; and the ancient 
king was not only leader of the army and 
judge in disputes, but was also the high- 
B 
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priest of his people. It was religion 
which made man surrender the liberties 
of nomadic existence for the restrictions 
and disciplines of society, and whenever 
man emerges on the records of ancient 
history, he comes as one possessed in some 
manner by a God-consciousness, and as 
recognising to some extent the infinite 
in the finite, and the supernatural in the 
natural. The clearer monotheism of the 
Semite, no less than the idolatries of the 
neighbouring tribes, pointing backwards 
to purer days of faith when the light of 
God was brighter in their souls, all testify 
to the conclusion which is borne in upon 
us, that man has at all times and in all 
countries manifested a religious sense, a 
religious instinct, and a religious capa- 
city ; that man is a child of God, made 
by God and made for God; that, even 
amid his degradation, he cannot alto- 
gether divest himself from his birth- 
right, nor from the memory of his eternal 
home; that the buried life within his 
heart ever asserts itself, and demands 
religion for its expression. 

Again, the world without is in mystic 
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concord with the world within, and mar- 
vellously corresponds with it, speaks to 
it, nourishes it; and that which is felt 
within man as an ineradicable instinct 
is impressed upon him by the influence 
of the external world upon his impres- 


“{sionable heart. Nature always, as to- 


j 


b 


day, spoke to man about God, for Nature 
is everywhere full of God. Nature had 
for the awakening spiritual consciousness 
a suggestive power and a representative 
significance, which revealed God; and 
the over-arching sky with its galaxy of 
stars, the teeming earth and ever-active 
sea, morning-dawn with its stately 
splendour, and evening sunset with its 
solemn glory,—all strengthened and en- 
larged the religious faculty in man’s 
breast and evoked his spiritual nature. 
This is certain, that if the early religions 
ended in the worship of Nature as God, 
they began in a nobler impulse — the 
recognition of God in Nature; and the 
wondrous life with which man was sur- 
rounded not only soothed and helped, 
but spoke to the religious instincts; 
the revelation of the Divine in the soul 
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was quickened and enlarged by the re- 


‘G velation of the Divine in Nature. _Just 


“ 


‘as man has religious instincts, that point 
to an Infinite Being .beyond them, so 
man has ever, consciously or uncon- 
sciously, felt in Nature the presence of the 
Being who corresponds to them. ‘The 
soul’s spiritual senses have been nourished 
and sustained by the Invisible, but not 
Unfelt, in the world above and around. 
And from this standpoint the religions 
of the world have a wondrous signifi- 
cance and a profound meaning; they 
bring man before us, as possessed by a 
divine instinct for God, as seeking God, 
if happily he might find Him. And 
although they ended ultimately in 
failure, as far as redemption was con- 
cerned, they are to be viewed aright 
when they bring before us man’s quest 
after God (not independent of God’s 
quest after man), and reveal the spiritual 
faculty with which man is endowed, 
seeking (often blindly) Him, who is its 
origin, inspiration, and goal. )Man has 
God’s image stamped upon him as well 
as God’s kindling breath within him, and 


THE CHRISTIAN FAITH 21 


from these two facts the religions of the 
world arise. 

A scholar* who has made the study 
of Comparative Religion his life-work, 
divided the religions of the East into 
three distinct groups, and named them re- 
spectively the Physical, the Anthropologi- 
cal, the Psychical. These three different 
forms of religion arise from three different 
ways in which the Infinite may be con- 
ceived or apprehended by the mind of 
man. Religion was in its ‘ Physical’ 
stage when, as in its earlier form, there 
was a recognition of the Infinite in 
Nature, as that which underlies all that 
is finite and phenomenal in human ex- 
perience. At this stage that which 
impressed man most of all was the 
recognition of God in Nature, or the 
revelation which God gives to man of 
Himself in the world around and above. 
As the development of man’s thoughts is 
manifested in the Eastern hymns, this 
Infinite in the world, this apprehended 
God in Nature, was named, individual- 
ised, and personified, until at last He was 

1 Prof, Max Miiller. 
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conceived as beyond all names, and was 
regarded as the Unknown. The next 
stage of religion—the Anthropological— 
speaks of a further development in man’s 
thought. As soon as the human mind 
succeeds in distinguishing between body 
and soul, and perceives something in- 
finite, immortal, and divine in man, a 
new era dawns. Man is attaining a con- 
sciousness of himself as distinct from 
the world, and is learning that there 
is something not of the world within him- 
self; that he possesses a unique endow- 
ment by which he is in some measure 
Nature’s interpreter. Thus, when a philo- 
sopher declared that his religious mood 
was awakened by the sight of the starry 
heavens, that the splendour of the 
vaulted sky and the beauty of the under- 
lying earth aroused feelings in his heart 
that wandered throughout eternity, he 
was taking the first stage in religion, the 
‘physical’ road to God. When, on the 
other hand, he declared that what filled 
him with awe was the sense of responsi- 
bility in man, that what impressed him 
with wonder was the voice speaking 
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within man’s breast with an irresistible 
authority, and when he recognised it as 
the majestic interpreter of God Himself, 
he was taking what has been named the 
‘anthropological’ road ; his religion was 
arising from the contemplation of the 
Divine in man, as well as from the con- 
sciousness that man is sharer of a divine 
life, and participant of an inherent infini- 
tude. Again, as the Physical religion 
arose from the apprehended sense of the 
Infinite in Nature, and the Anthropologi- 
cal from the apprehended presence of the 
Infinite in man, so there is a higher con- 
sciousness still, which unifies these two 
seemingly distinct infinites by recognising 
an indissoluble unity of God and the 
human soul. Man cannot only, so to 
speak, apprehend the divine, but can 
become divine, can pass into God. This 
is Theosophy or Psychological Religion, 
which involves the perception of the es- 
sential underlying unity of God and man. 

It was along these three lines of 
religious thought that the religious de- 
velopment of the race expressed itself; 
and how dim the light became ; how help- 
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less the world’s religions showed them- 
selves to grapple with the terrible fact of 
sin and bring redemption; how hopelessly 
the quest ended, history abundantly 
shows. | When man had felt his own 


\ helplessness" and his religions had proved 
‘themselves incapable of raising and re- 
' deeming him, when the fulness of the time 


_ had come, and from the heart of human- 
_ ity there arose the cry, sometimes articu- 


lately, often inarticulately, uttered, for 


the vision of the Father’s Face, God 


| sent forth His own Son, to reveal and re- 
_deem. If the religions of the world repre- 


' sent manas engagedin thequest after God, 
| Christianity brings before the soul of man 
, God in His Infinite Mercyand Grace seek- 


| Ing and saving, God giving Himself to 
| man as a God of Love and bringing man’s 


| heart back to a kingdom of righteousness, 


| joy, and peace, to the repose of the soul’s 


| true home.-+/Christianity removes the 
' barrier between God and man, manifests 


the Head of the race as in perfect com- 
munion with the Father, and the race 


as one with God through Christ ; and to 


| the very humblest of its members it pre- 
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sents a glorious ideal, that is at one and 
the same time an ideal of communion 
with God, of dependence on God, of 
boundless progress in God, through the 
Ever-Living and Glorified Son. 

_ Christ is the Light and Life of the 
/ world; yet being the Truth of God, His 
teaching does not contradict any truth 
which the pre-Christian religions had 
attained or proclaimed. His teaching, 
being the full revelation of the truth, in- 
cludes and transcends within itself all the 
truth which was revealed through the 
pre-Christian religions, while it excludes 
all their aberrations ; and it is neither the 
interest nor the duty of the apologist for 
Christianity to sever it from all connec- 
tion with the religious thought and culture 
of pre-Christian or of subsequent ages. 
Just as religious systems, that have 
attained supremacy in man’s mind for 
any time since the religion of the Master 
was first declared, are in reality certain 
elements of Christ’s teaching, dissoci- 
ated from their central force, so all the 
truths contained in pre-Christian reli- 
gions, and given to man for guidance until 
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the ‘ fulness of the time ’ should come, are 
included, transmuted, and transcended 
in the eternal religion for man—the 
religion of Christ. Christianity is then 
not out of relation to the spiritual con- 
sciousness of the world, before it or after 
it; and while it is the supreme revelation 
of God in many senses, it is so in this 
important aspect, that all rays of truth 
are but broken rays of its central truth ; 
that they are either anticipations or 
interpretations of the supreme light 
which orbed in all its heavenly splendour 
in Jesus Christ our Lord. In pre- 
Christian times He was ‘the desire of 
all nations,’ for it was after Him they 
were groping, and His truth and salva- 
‘tion were their souls’ real quest. _He is 
to-day, consciously or unconsciously, the 
‘desire of all nations,’ for only in Him 
can men see the full vision of the 
Father’s Face, receive the full assurance 
of the Father’s Love, and inherit a rest 
which satisfies every desire of their true 
being. ‘To Him in the present as in the 
past, men are led by the ineradicable 
affinities of their nature, and in Him all 
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find rest. (In Him the past, the present, 
and the future meet, for all that is good, 
beautiful, and true is explained and 
harmonised, transmuted, and transcended 
in what Christ is and does; and the 
message of history confirms the state- 
ment of Scripture, that in Christ God 
‘has gathered together in one all things 
in heaven and earth,’ and in the revelation 
of the ‘mystery hid from ages’ has 
mercifully imparted a light which ex- 
plains the past education of the world, 
illuminates the present, and is the quench- 


. less hope of the future. .‘ We know that 


.Thou art a Teacher sent from God’ 
lexpresses the testimony of the human 
heart about Christ ; for the ages have not 
'exhausted His message, but have always 
found in it something that satisfies their 
ever-expanding needs, and have realised 
that in it still there dwells an unexplored 
wealth of insight and redemptive power. 
+. Christ again is not merely the Supreme 
~ Religious Teacher of the world, summing 
up in His message all the scattered 
rays of truth that illuminated the 
minds of gifted seers and prophets; He 


——* 
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jis not only the goal of the old world 


{and the inaugurator of a new era of 


\ 


| spiritual development; He_is Himself 


\the_ Truth What He declared, He 
personalised ; what He taught, He was; 


what He uttered was the expression of 


‘His own inner glory, and of a Mind 


absolutely one with the Mind of God. 
The mystery of existence is to be solved 
| not by a book, but in a Life, and the 
| deepest problems of being are to be 


— 


— 


/ answered by the message of that Life. 
No one but Christ has ever dared to say, 


for no one but Christ had experience 
upon his side in so saying, ‘I am the 


| Way, the Truth, and the Life; no man 


cometh to the Father but by Me.’ It 
is the wonder of history, but it is no 
vain dream. Christendom rests on the 


/ assurance, and the assurance thrills with 


inspiration, for it is founded on human 
experience throughout the centuries as 
true. Christ teaches Truth, but He is 
Himself the Truth; Christ creates Light, 
but He is Himself the Light of the 
world; Christ reveals the Father, but 
| He is God incarnate in man; Christ 
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unfolds the perfectly good, the supremely 
holy, and the eternally lovely, but he 
leads men to them by a love towards 
Himself, as their perfect realisation and 
their consummate expression; through 
this devotion He becomes the Redeemer 
of the human will and the Saviour of 
man’s soul. § Love to Christ’ and in it 
‘Imitation of Christ’ are the final notes 


_of religion; and Christ stands before 
_ humanity as the Head of the race, as the 
, embodied ideal, inspiration, and hope of 


\the world. He meets man as a spiritual 
being, and satisfies all his needs; and 


for vision, impulse, and redemption, 


man’s heart instinctively turns towards 
Him, and finds its hopes realised. Christ 
has revealed the Father, and has brought 
to this world the assurance of the 
Fatherliness in God’s Heart; Christ 
has taught the infinite value of every 
human soul, and has brought into time 
a present kingdom of righteousness, joy, 
and peace in God. ( His appearance has 
transformed religion, has made it cease 
to be a groping after God, and has 
translated it through Himself into a life 
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of sonship, of continuously deepening 


trust in God as Father, of response 
to Him as besetting Love, of direct, 


immediate consciousness of Him, of 
- inalienable kinship, creative of like char- 


acter. \’I'o say that man is everywhere 
a religious being, with affinities towards 
God and desires for God, is to say that 
man was made by Christ and for Christ. 
The religions of the world have all led 
up to Christ as their answer and fulfil- 
ment; .by Him humanity has _ been 
directed on the right road to God, and 
the religion of the future will be more 
and more a religion founded on His 
Person, with its marvellous and un- 
quenchable inspiration. \His religion 


/ has mystery in it, but there can be no 
_ religion without mystery that is a reli- 
_ gion with God in it, who transcends all 


finite capacity fully to grasp and under- 
stand; and just as a great work of art 
demands that we must first of all give 
ourselves to it before it will give itself to 
us, so in religion the heart often under- 
stands intuitively what is hidden from 


| | the head. When the spirit of man 


| 


) 
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| surrenders itself sympathetically to the 
Redeemer, and love arises within towards 
the Christ, the soul is brought heart to 
‘heart unto God, and in experience appre- 
_hends directly that which later thought 
aa unfolds. Christ’s presence brings the 
consciousness of sin forgiven, quickens 
repentance, permeates with a sweet 
sense of Divine grace, confers the only 
possible comfort in sorrow, peace in 
pain, repose in struggle, and instils into 
the human heart a certainty of Divine 
love, in which there is noxperhaps. 
Christ’s burden is that He finds men. 
dead and makes them alive again, sick and 
makes them whole, lost and finds them 
again, and human experience has proved 
this to be the most abiding of certainties. 
While Christ redeems, He perfects the 
man redeemed, illuminates, develops, 
and inspires every energy and faculty 
within the human breast; and _ history 
abundantly proves to us that while 
other causes have declined, and other 
religions have become effete, Christ's 
Person and Gospel lift their triumphant 
head over the humiliation of the cen- 
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turies, are responsive to all new develop- 
ments, and are possessed by an infinite 
capacity to guide humanity in onward 
march and upward progress. (The forces 
that are moving to-day in the world, and ° 
are visible everywhere on the horizon, 
must humble, yet fill the Church with 
a triumphant hopefulness when it is 
possessed by the Spirit of Christ; for 
Christ’s message is being felt afresh, as 
it has only been before in times of 
greatest religious revival and of mighty 
soul-stirring. # Christ’s Evangel to-day 
is penetrating the minds of men with its 
ideal, and is changing circumstances that 
are hindering its realisation only to usher 
in others that are favourable to its 
triumph.’ It is baptizing the heart with 
immortal rejuvenescence, and is bringing 
in a morn of spiritual resurrection, full 
of infinite potency for the race. It has 
given a new God-consciousness, with all 
that it has already achieved in history, 
and with the ‘still further’ that in 
ever-increasing power it is capable of 
achieving. / It has imparted to the race 
a new vision of a-Divine Order, even of a 
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City of God, belonging to eternity, yet 
to be implanted in time, as the solution 
of all time’s discords and the healing of 
all time’s wounds. It has given as the 
goal of history the reign of God in the 
world and over the world’s institutions, 
through the reign of God being first’ 
felt and acknowledged in human hearts ; 
and while the duty of realising it is an 
infinite one, calling for infinite strength, 
despair, that paralyses, passes into hope, 
that rejuvenates, when the Church recalls 
the words of the Living, Glorified Head : 
‘All things are delivered unto Me of 
My Father; and no man knoweth the 
Son but the Father, neither knoweth 
. any man the Father, save the Son, and 
he to whomsoever the Son will reveal 
Him.’ ‘All power is given unto Me in 
heaven and in earth.’ ‘Come unto Me 
all ye that labour and are heavy laden 
and I will give you rest.’ 

—. As the Church is the representative 
and witness of Him who thus speaks 
and whose glory is yet to fill all things 
in heaven and earth, it has the certainty 
of the future on its side and the assur- 


Opa Mt dt Cc 
~~ 


x 
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ance of final victory. /The present hour 
is full of hopefulness, for men are 
possessed with a new consciousness of 
Christ, that is at once the prophecy and 
the certitude of a more glorious future. 
The message of comparative religion, that 
all men are born with a religious capacity, 
can be translated into its higher form, 
that all men are made for Christ, and 
are at heart waiting for Christ. . But 
this ideal transforms the Church into a 
God-appointed Missionary Agency, with 
the world as its parish, to spread the 
| Evangel everywhere through Christ-like 
men and by Christ-like work ; to deepen 
the consciousness of Christ as the Re- 
deemer and Inspirer of the world, and 
as the Creator of the noblest civilisation ; 
to transform by this new consciousness 
the cities of time into the City of God, 
and to conform all time’s institutions 
to the Eternal Order or Archetype. 
And this ideal of Service makes history 
a realisation of God’s purpose, surrounds 
every life with the light of an ineffable 
glory, and makes man a ‘labourer to- 
gether with God.’ 


~—— 


PART II 
CHRIST FOR MAN 


CHAPTER II 


CHRIST, THE SON OF GOD, AS THE SAVIOUR, 
THE LIFE, AND THE INSPIRER OF MAN 


- Tue Christian religion is the final reli- 
gion for man; it is the goal of the old 
world and the beginning of the new: 
in its redemption man finds rest to his 
spiritual nature; in its message there is 
the highest light for the reason, the 
noblest ideal for the heart, the supreme 
law for the conscience to recognise and 
the will to obey; in its untold wealth 
of spiritual possibility there are inspira- 
tion and impulse for every movement 
to better the race, and man can no more 
do without it than he can exist without 
the light of the sun. 


The Christian religion is what it is in 
35 
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virtue of its Central Figure, Jesus Christ. 
Christianity is Christ, and Christ is 
Christianity. ‘To separate the religion 
from its Creator and Founder is im- 
possible. It is Christ’s Person that has 
given it power and inspiration, that is 
the source of its perennial and renewing 
impulse, as well as of its eternal attrac- 
tiveness: the ages which are most 
Christian are the ages that have been 
nearest Christ, and those that have shone 
with the beauty of the Christian spirit 
and have trampled the world underfoot, 
are they who can utter forth as a fact of 
experience, our ‘life is hid with Christ 
in God.’ The Christian religion is pos- 
sessed by a spiritual force which is 
increasing with the roll of the centuries 
and is imperishable from the soul of 
man; but this force is derived from 
Christ’s Spirit, and can never pass away 
until it has restored, redeemed, and 
perfected the world. 

V Gibbon, face to face with the problem 
of explaining how this religion, humble 

in its origin, taught by the Galilean 

nd His despised followers in an empire, 
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that was attacked by rude violence from 
without and undermined by slow decay 
(from within, glided into the minds of 
/men, grew up in silence and obscurity, 


/and finally erected the banner of the 
Cross on the ruins of the Capitol, 
_ enunciated the five following causes to 
explain its progress: (1) the inflexible 
_ and intolerant zeal of the early Christians, 
derived from the Jewish religion, but 
| purified from its narrow and _ unsocial 
_ spirit; (2) the doctrine of a future life, 
/improved by every additional circum- 


_stance which could give weight and 


_ efficacy to it; (3) the miraculous powers 
| ascribed to the early Christian Church; 
_ (4) the pure and austere morals of the 
' Christians ; and (5) the union and dis- 


/ cipline of the Christian republic, which 


f 
f 
i 

¢ 


i 
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gradually formed an independent and in- 
creasing state in the heart of the Roman 
empire. 

Now, a deeper reflection manifests the 
fact, that such are only characteristics of 
the Christian religion, that they pre- 
suppose a cause beyond them; that the 
explanations themselves need an explana- 
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tion. Granted that the early Christians 
were possessed by zeal, that conquered 
difficulties, overcame opposition, and pene- 
trated them with irresistible momentum, 
the question at once arises, whence did it 
come ? what was its continual inspira- 
tion? what made it so unique as to 
differentiate it from all other spiritual 
forces? And the only sufficient answer, 
because the only efficient explanation, is, 
Jesus Christ. Granted that they believed 
in a future state, rendered effectual and 
improved by every additional circum- 
stance which could add weight, the 
question again arises, who inspired such 
a belief amid the general despair and 
the unbelief that characterised the age ? 
who made this faith to be present in 
men’s minds with certitude and potent 
with strength? who caused it to be 
not a speculative opinion, but a living 
conviction? ‘The only answer that can 
again be given is, Jesus Christ. Granted 
that through the baptism of a new 
spiritual era and the possession of an 
- abiding enthusiasm, the Christian Church 
possessed powers that can be called ‘mira- 
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culous’ in relation to the surrounding 
deadness, the question arises, whence did 
this unique, differentiating power arise ? 
The only answer that can again be given 
is, from Jesus Christ. Granted that the 
pure, austere morals of the Christians 
was the fourth cause, the further problem 
arises, how is it that Christian ethics 
were different from pagan codes? how 
is it that these early Christians became 
distinct from those born in the same 
period, educated and shaped by the same 
environment? The only answer is, that 
the influence of Christ’s Spirit had 
entered as a new power into their hearts, 
raised them above the corrupting in- 
fluences of a pagan society, and made 
them the very salt of the earth. Granted 
that the fifth cause, as stated by the 
great historian, is true, and that the 
union and discipline of the Christian 
republic gradually formed an indepen- 
dent and increasing state in the heart 
of the Roman empire, the question at 
once arises, what influence created this 
union, formed this discipline, and con- 
stituted the Church a distinct society 
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within the empire? The only answer 
again is, that Jesus Christ was con- 
sciously felt as their Inspirer, Redeemer, 
and Example, and had created a sacred 
human fellowship, arising from the 
quickened sense of a Divine relation- 
ship, and from the motive-power of a 
new affection. 

And that, which is the message of the 
early Christian centuries, explains the de- 
velopment of all the subsequent centuries. 
Christ is the eternal inspiration of the 
Christian religion. Through Him it has 
achieved all its victories and done its re- 
deeming work, and to detach the religion 
from its basis and source is to lessen, if 
not to destroy, its attractive power and 
redemptive capacity. Bereft of the 
irresistible spell of the Founder, who 
is greater than the faith He created, 
Christianity passes into an intellectual 
or ethical theory of the world ; but Christ 
is indissolubly united with the pulsing 
and throbbing of the Christian life, and in 
Him the disciple finds his all, and apart 
from Him shadow and groping and de- 
spair. The unfolding of the Christian life 
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throughout the centuries has been the 
manifestation of a personal attachment 
to Christ, the pervading of consciousness 
with a Saviour who directs affection and 
thought, as well as dominates activity 
and service. The personal attachment 
described by Thomas 4 Kempis has been 
no vain fancy, for to His disciples, great 
and humble alike, Christ has been 
present as the fountain-head of all their 
day, the master-light of all their seeing, 
and as a Living, Glorified Redeemer ; and 
the expression of their experience finds 
fittest utterance in the words of St. 
Paul, ‘For me to live is Christ. A 
unique endowment of the Spirit has 
entered the life of the world, through 
the personal reign and witness-bearing 
of the Living Christ in the soul of man ; 
and disciples have known that in the 
presence of Christ, they are in the 
presence of the Father, that the highest 
life possible is life in Christ, and that the 
Perfection of being is Christ in life. 
‘It was a truth loyal to the deepest 
in the centuries and prophetic for all 
time to come, when Luther exhorted the 
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perplexed of his day to abstain from 
searching into God’s Majesty and to 
become acquainted with Christ, for in 
Him man finds the Father and eternal 
ife. 

In the New Testament the Saviour is 
brought before us in a threefold aspect 
as the Head of the race, (1) by whom 
man and the world were created, (2) by 
whom man was redeemed, and (3) in 
whom man is made alive and receives 
the gift of eternal life; and this revela- 
tion is the heart of the Christian Faith. 

Christ’s pre-existence with the Father 
from all eternity is declared to faith in 
the Gospel of St. John. ‘In the begin- 
ning was the Word, and the Word was 
with God, and the Word was God. The 
same was in the beginning with God. All 
things were made by Him; and without 
Him was not any thing made that was 
made. In Him was life; and the life was 
the light of men.’ We are thus taught 
that (1) Christ was in the beginning, 
(2) that He was ‘ with God,’ and (8) that 
He ‘was God.’ And these three clauses 
answer to the three great moments 
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of the Incarnation of the Word declared 
inv.14. He, who was God, became flesh ; 
He, who ‘was with God,’ tabernacled 
among us; and He, who ‘was in the 
beginning,’ became (i time). Of all the 
vast multitude of created things, nothing 
came into being ‘without the Word.’ 
Christ, the Word, spoke the world into 
being, has guided its progress ever since, 
and is leading society to a Kingdom of 
God in time, but of eternity. The faith 
implies that the world was made by 
Christ for Christ, and in this revelation 
rests the keystone of the Christian arch. 
The Spiritual Order of the Universe is 
Christ’s Order, and the Love at the heart 
of things is Christ’s Love. ‘The dis- 
coveries of science become a rethinking 
of Christ’s Thought, stamped upon the 
world, and everywhere indicative of His 
creative hand; from the Christian stand- 
point, all successful investigation into 
the world of nature and of man is an 
unfolding of the mind of the Redeemer, 
as embodied in His works of creation. 
But the creation of man by Christ casts 
1 Cf. Bishop Westcott’s Commentary. 
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the true light on man’s nature, and 
vindicates the message which a true 
science of man, as exhibited not least of 
all in the studies of comparative religion, 
is now declaring. .It means that man 
was made for Christ, and that he is at 
heart a religious being, created that 
Christ may dwell within him. It implies 
that man’s real relationship to the Father 
is that of a son in Christ Jesus; that this 
arises from his initial relationship to 
Christ, and that man’s sonship ought to 
be a conscious community of life with 
God through intelligence and love, a 
return to the original, archetypal life, 
centred in his being. But it also implies 
the Gospel principle, that man’s accept- 
ance of salvation is a return to his true 
life of heavenly relationship, and that 
even in the midst of sin or the ‘lost 
estate’ there is still the potency of son- 
ship in every man, and still the capacity 


-.. of restoration. ~ Man ean never alto- 


gether forego the fact of his spiritual 
origin, and in the ‘ far-country’ of degra- 
dation there is still the yearning of the 
buried life, still the unrest that speaks 


THE CHRISTIAN FAITH 45 


of disorder, still some reminiscence of his 
origin, still a quenchless hope of his 
return. All that is in the world has a 
spiritual origin and goal—both common 
to the knower and to the known, to the 
mind that interprets the world, and the 
world that is interpreted; and the 
Christian Church will have a final 
victory, since He, who is its Head, has 
created all things and all men for His 
Father's Glory, that He may yet be the 
Allin All. 

To the sin of the world, the In- 
carnation was the Father’s response, and 
in relation to the weariness, helpless- 
ness, and impotence of fallen man, the 
New Testament brings before us the 
second aspect of the Heavenly Christ: 
‘The Word was made flesh, and dwelt 
among us (and we beheld His glory, the 
glory as of the only begotten of the 
Father) full of grace and truth.’ And 
this wondrous statement is best to be 
understood in its relationship to the 
world when Christ appeared. The old 
religions had lost their power and men 
no longer believed in them; the world 
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was possessed by a sense of hopelessness 
and helplessness, and had no gospel to 
manifest redemption nor a spiritual force 
to counteract the evil: the ‘fulness of 
the time’ had come, and the Revealer of 
the Father was manifested, bringing the 
Father’s help to man’s impotence, the . 
Father’s redemption for man’s sin, and 
unfolding the spiritual order in which 
man attains light, life, salvation, and in 
which he realises righteousness, joy, and 
peace in God. Christ is the unique 
expression of the Father’s Love, the one 
supreme gift, in whom all other good 
gifts of God are included and _ tran- 
scended; and in Him man is made 
conscious of One who carries the burdens 
of life upon His Heart, and declares His 
care for the very humblest of the race. 
Christ is the Head of the race, by whom 
man was created; but the Incarnation 
reveals Him as the Head of the race, 
by whom man is redeemed, reconciled 
to God, and made the participant of a 
life, that is immortal and divine. In 
Him, who is at once Son of God and 
Son of Man, God was manifest in the 
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flesh, and men find peace in bowing 
before Him in penitence for their sins, 
and in receiving through Him an assured 
trust in the Divine Mercy. While, on 
the one hand, the Incarnation of the 
Kternal Son declares in the way it could 
best be declared to man, that God loves 
the race and redeems it at a great price, 
it has, on the other hand, a message for 
every individual, and utters forth the 
infinite value, which the Father places 
upon every human soul, irrespective of 
external condition. Let us further recall 
several of the blessings that have come 
to the world through the Incarnation of 
the Eternal Son. 

(1) Man’s soul has by it become con- 
scious of the Love that is in the Father’s 
Heart, and has been taught that the 
All-great is the All-loving, that the Om- 
nipotent is the All-gentle and redeems 
man at an infinite price. The taking of 
the servant’s form and the emptying 
Himself of the Divine glory without 
ceasing to be God, arouse a love in the 
human heart that creates communion. 
If love can only manifest itself by stoop- 
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ing and through sacrifice, then the Incar- 
nation of the Eternal Son, who was 
with God from all eternity, is the greatest 
possible expression of the Divine Love, 
while the manifestation of that Love in 
a human form raises humanity into in- 
alienable kinship to God. The Christian 
attitude to the Incarnation and to its 
impenetrable mystery, is profoundly ex- 
pressed in the words of the ancient 
prayer: ‘O God, who didst wonder- 
fully constitute the dignity of human 
nature and still more wonderfully reform 
it, grant that by this mystery we may be 
partakers of His divinity, who vouchsafed 
to become a partaker of our humanity.’ 
(2) Through the Incarnation the low- 
liest spheres of life were glorified. He, 
who was the eternally well-beloved and 
who dwelt in the Divine Bosom, re- 
sponding in perfect sympathy to the 
Kternal Heart, was born in the manger 
at Bethlehem, ‘because there was no 
room for Him in the inn.’ But lowly 
birth is thereby transfigured, and God’s 
Grace transcends all outward circum- 
stances of apparent favour and _ lot. 
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Christ passed through all stages of the 
human life, and has glorified them. He 
realised the holy childhood, bringing 
into it the light of heaven at the quiet 
home in Nazareth; He passed through 
boyhood, waxing strong in wisdom and 
stature, in favour with God and man; 
He was ever obedient to His parents, 
while conscious that He had His 
‘Father’s business’ to discharge, and 
while the sense of a unique relationship 
to God broadened and deepened in His 
wondrous soul. He attended the services 
of the Synagogue, drank at the perennial 
springs of Prophecy and Sacred Poetry, 
and submitted to all the limits of human 
growth, yet remained throughout them 
all without sin. Over the carpenter’s 
bench He toiled, and has dignified for 
ever the work of the common day; 
in the village-life He joined, and has 
sanctified thereby all forms of human 
fellowship; His friends and associates 
loved Him, for there was a glorious 
Majesty in His humility and a Divine 
bearing in His stooping. The Gospels 
tell us just enough of these thirty years 
D 
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to reveal the perfect ideality with which 
the Master encircled the relationships of 
life and the divinity which He beheld in 
the human lot as God’s appointment. 
His character, the supreme miracle of 
the world, stands out as the contradic- 
tion and antithesis of the position in 
which He was born and amid which He 
grew. No theory of heredity or environ- 
ment can explain it, for it contradicts 
both by its Supreme Loveliness, and faith 
in adoring reverence can say, ‘ Great is 
the mystery of godliness. While He 
was ‘the Son of Man,’ and was thus 
most closely related to man by the 
deepest ties of human life, He was yet 
supremely ‘Son of God’; and His Divine 
Consciousness transfigured and _pene- 
trated His human relationships and sanc- 
tified them with a Divine Glory, while all 
the human ties and duties can look back- 
wards to the life of Nazareth and behold 
in it their overmastering ideal. Life 
has been glorified along all its branches 
by the Incarnation of our blessed Re- 
deemer. 

(3) In the Gospel narratives this 
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highest ideal of life is expressed, and its 
perfect embodiment fully unfolded. 

‘And so the Word had breath and wrought 

With human hands the creed of creeds, 

In loveliness of perfect deeds, 

More strong than all poetic thought.’ 

Nothing nobler, purer, more trans- 

parent with the light of God or more 
sinless than the Life of Jesus can be 
conceived by the mind of man, for in 
Him humanity has attained its highest 
possible, and progress beyond His moral 
and spiritual splendour is impossible. 
To believe in the supremely good, beauti- 
ful, and true is to believe in Christ; to 
love them is to love Christ; to seek 
them is to set the affections on Christ, 
and to attain them is to find Christ. 
Whatever else changes, Christ’s Life 
remains as the Eternal in this world, 
riveting man’s adoration, inspiring his 
endeavour and leading him onwards and 
upwards through the power of the great 
love created in the human heart. His 
Life, while absolutely above the world, is 
free from a false asceticism, and has con- 
secrated all human joys; it is the story 
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of a Divine, immovable patience with 
man, the revelation of the quenchless 
Love at the heart of God, a crushing of 
all vulgar ambitions in the dust, a renun- 
ciation of all worldly aims, and a reposeful 
centring of mind, heart, and will on the 
purpose of God. Itis and ever will be 
the supreme effort of progress to advance 
under the guiding light of Christ’s Life, 
as well as its chastened humility to know 
that it is beyond complete realisation. 
The dust of the ages has not dimmed 
its rays, and it has been as the mightiest 
motive-power to work for God within the 
region of the soul. ‘To-day it is shining 
forth in purest lustre, and the nations 
possessed by the missionary activity of 
Christ’s ideal are the nations in the as- 
cendant, and those to whom belongs the 
future, if their loyalty be continued. The 
highest eulogy that can be conferred upon 
the saint is that his life in some degree 
reminds us of Christ, and the question 
that settles all life’s perplexities, while it 
becomes the corrective ideal for right 
conduct, is, ‘ What would Christ say and 
do if He were placed as I am here and 
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now?’ Christ by the universal consent 
of man embodies the highest ideality, 
and His character is the supreme miracle 
of the Universe, shining bright and clear 
throughout the ages as the light of God. 
Christ’s character, reproduced in some 
measure, through the united effort of 
Christendom will change the kingdoms 
of this world into the City of God. To 
become like Him, whom we worship,’ is 
now regarded as the final note of religion. 
(— (4) His Gospel is the Truth—the high- 
est truth about God, man, and nature; 
but it is not only a declaration of truth, it 
is an unfolding of Christ as Truth. Other 
great religious geniuses have taught 
truth, but the marvel of history is that 
Christ declared Himself as the Truth, 
and the world has accepted His assertion 
as a righteous claim, while experience 
has vindicated it. Christ’s Life is the 
articulation in gracious deed of the truth 
He taught, and the Master can no more 
be separated from the truth than the sun 
can be from the light it brings. Christ’s 
Person is Truth, and the Truth is the 


1 Summa religio est imitari quem colis. 
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revelation of His Person. For the solu- 
tion of spiritual problems Christ points 
the ages to Himself, and in Him the 
experience of disciples in the past and 
present avers that rest is found for the 
soul. Christ’s truth is also light and 
life, creating both within the mind that 
gives itself to them, and when His teach- 
ing is felt sympathetically within, it never 
fails to prove the divinity of its source by 
the inspiration it imparts and the re- 
sponse it arouses. Its life-giving power 
has not been lessened by the roll of the 
centuries, and proves its inspiration by 
inspiring those who accept it; yea, even 
when the ‘great refusal’ is made, its 
approach leaves an unrest behind, in 
which other substitutes are recognised as 
incapable of taking its place. Christ’s 
words are known in experience to be the 
Truth of God, for they are not only the 
expression of a realised life in Himself, 
but they create a new sense within the 
soul of God as Father, impart a new 
knowledge of sonship towards Him, 
which is the beginning of life eternal; 
explicate a new consciousness of God and 
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in it a new filial consciousness; make 
for health and happiness; clothe time 
and eternity in a sweet, soft light; bring 
eternity into time, and man from the 
‘far-country’ to his true home in God. 
Christ’s words unfold a twofold con- 
sciousness in Himself that is expressed 
in the terms so often on His lips, ‘Son 
of man’ and ‘ Son of God.’ The former 
speaks of His representative relationship 
to man, and the latter of His unique 
relationship to God: the former reveals 
Him as the Head of the race, united 
to man in indissoluble bonds, and the 
latter reveals Him as holding a unique 
relationship to God in sympathy, in 
affinity, in nature, and in loving re- 
sponse. It is in such a light that Christ’s 
words are best to be understood and 
their power truly felt. As the Son of 
man He spoke as the elder brother to 
men, who knew what they needed, and 
what He Himself had found. He ap- 
proached them sympathetically and help- 
fully, as man needed to be addressed ; 
yet His consciousness of humanity was 
pervaded, penetrated, and possessed by a 
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consciousness of the Father, arising 
from perfect union with Him. The 
Truth he uttered, and the Life He lived, 
are the expression of a mind living ab- 
solutely in repose amid eternal things, 
speaking of what was felt in the depths of 
His own heart, and uttering forth afresh, 
as well as at first hand, what was heard as 
quivering and throbbing in the Mind of 
God. Christ united two worlds, or rather 
unified two halves of a Universe, which 
sin had severed: He spoke at once as the 
representative of God to man and of Man 
to men, and there was nothing contra- 
dictory in the two elements, for the 
consciousness of being the Son of Man 
was perfectly penetrated by the supreme 
consciousness of being the Son of God. 
The training of the twelve is the 
marvel of His ministry, for from the 
simple fishermen of Galilee He made 
religious men and religious teachers, who 
became the interpreters of His Message 
to the world; and knowing what these 
men were and seeing what they became, 
is to behold the supreme miracle of 
history that is beyond all question or 
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dispute. Christ proved Himself in them 
to be the Resurrection and the Life, and 
their experience was an arising from the 
dead. Hereceived them as simple, child- 
like natures from the villages of Galilee, 
and they were among the obscure of the 
earth—the ‘mute inglorious Miltons ’"— 
charged with no spiritual potency to any 
eye but His: they lived among the many, 
from whom the world does not expect its 
deliverers or its benefactors to arise ; but 
Christ chose them, saw the possibilities 
that were slumbering in them, and by 
three short years of fellowship and 
the baptism of His Living Spirit, He 
made them supreme religious teachers 
and examples, who are indispensable to 
the spiritual life of humanity. And the 
two influences that formed them were 
_ His living speech and fellowship—the 
declaration of the truth and the inspiring 
influence of His presence. Let us ex- 
amine this further. 

Christ’s Truth is living truth, and the 
ages cannot wither it, nor can the cen- 
turies exhaust its infinite potency ; but 
how much more powerful must it have 
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been to have heard it declared from the 
living lips of Him who was the Truth, 

and to have seen it interpreted by the 
Master’s own life from day to day. For 
them to have heard Christ speak and to 
have been in His fellowship, was to have 
been daily in the presence of the Living 
God, daily to have seen the Vision of the 
Kternal, daily to have beheld the revela- 
tion of God’s Mind and Heart. Galilee, 
with its calm lakes and sloping hillsides, 
and its walks through smiling corn-valleys 
and quiet villages, is at once the most 
idyllic and the most epoch-making place 
in the world’s wondrous history. Christ’s 
words there are redolent of the songs of 
birds and of the scent of lovely flowers 
filling the summer air with fragrance ; but 
greater, lovelier far than these even in 
their sweetness and loveliness, was the 
Spirit that breathed Heaven and spoke 
the Eternal into new being. For there, 
by word and companionship, the Master 
trained and formed His disciples, and at 
the same time transformed untutored 
fishermen into eternal teachers for 
humanity ; and, while rejoicing over the 
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unique gift of these men, the first-fruits 
of humanity asleep, it is ours reverently 
to recall and adore the Supreme Religious 
Genius, who made them out of what they 
were into what for history they became; 
who was at once their rest and their 
inspiration ; with whose spirit they com- 
munedand on whose spirit they depended, 
and under the guidance of whose spirit 
they made progress in the life divine. 
The training of the twelve speaks of 
Christ’s power over the hearts of men, 
and Galilee will always teach this lesson, 
not least of all, that the humblest are 
charged with immense spiritual possibili- 
ties; that the human soul, as open to the 
Divine Eye, contains a hidden wealth of 
capacity, and that Christ can use the most 
obscure of men for the advancement of 
far-reaching, world-results. As Christ’s 
miracles manifest His power over the 
forces of nature, so the training of the 
twelve reveals His power over the region 
of man’s soul. 

In the Gospels Christ is brought before 
us as the Teacher of the twelve disciples 
and also as the Teacher of the people— 
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as the Preacher of Good News about 
God and of God’s loving care over men ; 
as the Revealer of the Father, who loves 
righteousness and makes for mercy. 
Grace is the idea that is uppermost in 
His gospel, that was the burden of His 
preaching and the message of His life. 
God spoke by Him to man, and His 
teaching was interpreted by the revela- 
tion of Grace in His own gracious 
Person. 

Christ taught, too, a kingdom of God 
and of God’s Grace—a reign of God in 
man’s heart, and through it over time and 
all time’s duties, relationships, and institu- 
tions. His kingdom is within—a state of 
righteousness, joy, and peace in God; 
but as an inward power it conditions all 
that is without, and influences society 
and men through its all-comprehensive, 
all-dominating ideal. It is a state in 
which men find, love, rejoice in, God as 
Father, and live towards Him as sons; 
in which, from fellowship and participa- 
tion of the Eternal Spirit, they accept 
all men, not as enemies to be dreaded, but 
as brethren to be loved and served for 
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Christ’s sake. Christ constrained not its 
members by fear, but called its citizens 
blessed, and the people saw the kingdom 
and the blessedness it brings, realised in 
Christ’s own lovely life of filial trust and 
rejoicing in God. Christ’s Gospel was 
spiritual and had nothing of a priestly 
system about it, and the impression it 
made upon the people is expressed in 
two preserved sayings: ‘The common 
people heard Him gladly,’ and ‘He 
taught them as one having authority 
and not as the scribes.’ 

Christ’s consciousness of God was 
the fountain-head of His authority, 
quickened new hopes in others, made 
them conscious of inward stirrings, and 
inspired them with the promise of a new 
life. It became to them, as it has re- 
mained ever since, the revelation of the 
Eternal Mind and Heart. And from this 
consciousness, and in preaching not 
opinions but Himself, Christ has revealed 
God a Father loved of men, felt and 
known of men’s spirits ; and in beholding 
the Teacher, then as now, men saw that 
Christ was the uppermost in the Heart of 
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God, the all-in-all of God,' and that to 
think of God was to think of Christ. 

(5) As we study the Life of the Master, 
we are impressed with another aspect of 
His Ministry, which supremely portrays 
Christ as the Saviour, and it is His love 
of the lost. He hated sin, but He loved 
the sinner, and the sinner was to Him 
a lost child to be saved and brought 
* back to His Father’s home through love. 
Christ taught that sin was not a neces- 
sity to be accepted, but an evil to be 
remedied ; but His teaching was practice, 
for He associated with those on whom 
the world frowned—with the fallen and 
the outcast—and His gentle presence, 
loving words, and gracious deeds, with 
the strong personality felt behind them, 
brought them back to their true home 
in the Kternal Heart. He not only 
hoped for a spiritual change in the very 
worst, but He brought it about; and 
His teaching is the purest optimism that 
this world has ever listened to, and an 
optimism that does not shrink from 


1 Browning puts it: ‘ The Love that tops the might, the 
Christ in God.’—Death in the Desert, Works, vol. vii. p. 131. 
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beholding the evil, while it is bold to 
remedy it. He speaks of men as ‘sick,’ 
but He avers that they are to be ‘made 
whole’; as ‘lost,’ but as yet to be 
‘found’; as ‘dead,’ but to be made 
‘alive again.’ He presented His Gospel 
in most dramatic form, when He likened 
the three classes as the prodigal, who 
is yet to return to his true home, where 
his Father awaits with loving solici- 
tude, and rejoices when the long-hoped- 
for hour arrives. It is a lovely picture, 
creative of hope for every one, but 
Christ’s Ministry has proved the Message 
to be true, and men have found in it 
an endearing revelation of the Loving 
Father in Heaven.  Christ’s ministry 
among the outcasts of society manifested 
His faith in action, and in it His lovely, 
stainless figure stands out clear and dis- 
tinct as the Saviour of the lost. Christ 
faced evil with the certitude of victory 
over it, and it is a fact of history open 
to no question that he made ‘new’ men. 
He was and is the renewer of man’s 
being; He has turned and still turns a 
momentum towards the bad into a 
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passion for the good; and with the ex- 
ample of the Master before us, it is 
possible, even in the presence of facts 
that seem to belie it, to believe in the 
infinite worth of every soul, and in the 
capability even of the fallen to be re- 
stored to God. 

In the first treatise against the Chris- 
tian Faith (which although not to be 
found in completed form can yet be re- 
constructed with tolerable completeness 
from the reply of Origen, the Christian 
Apologist) Celsus stated, amid other 
objections, that his chief ground of hatred 
against Christianity was, that the God 
of the Christians was a sinner’s God, and 
that the Christian religion was a religion 
for the poor, the slaves and the miser- 
able. A God who took pity upon 
sinners seemed to Celsus a reversal of 
all his conceptions of God. The gods 
of the heathen neither give nor receive 
love, and the strict justice attributed to 
them makes mercy impossible. Therefore 
Celsus directs his polemic against this 
Christian God, who takes the part of the 
wretched, who does not repulse the 
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guilty, and who stretches out His arms 
to those who suffer and weep. 

Now the very fact which Celsus argues 
as degrading God, is the one which brings 
him before the Christian consciousness 
in the most endearing of aspects, and is 
the central truth and inspiration of the 
Christian religion. It is God, as a God 
of grace, finding His blessedness in re- 
demption, and seeking to restore fallen 
man to the perfection and joy from which 
he has wandered, yet for which he was 
created. It is God’s sympathy with and 
tenderness for the sinner, revealed in the 
Eternal Son, seeking to destroy sin and 
restore the sinner to his own sweet 
blessedness. It is the All-great as the 
All-loving, the Omnipotent revealing 
omnipotence in the way it can be best 
understood—the taking of the servant’s 
form. It is the Christian view of God, 
as against the pagan idea of indifference 
for which Celsus contended; and Christ, 
in associating with and winning the 
‘lost,’ in restoring the dead and making 
them ‘alive again,’ in finding man ‘sick’ 
and leaving him ‘ whole,’ has revealed the 
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pity in the Heart of Almighty God, and 
manifested Him as bearing the world’s 
burdens and sorrowing for the world’s 
sins. And in Christ’s love for sinners, 
men have beheld the mirror of the 
Father’s love, and in Christ saving the 
sinner, men have also been made glad by 
the victory of the Father’s redemption. 
Here is the decisive point in the Chris- 
tian religion, and what Celsus regarded 
as its shame is transfigured into its 
glory. ‘The figure of the Son of Man, 
as the Good Shepherd seeking and 
saving the lost sheep, was the one that 
impressed itself on the faith of the Early 
Church, and the most Christ-like move- 
ments in the Christian Church centre 
around the periods when the Good 
Shepherd has been seen, felt, and loved 
afresh. ‘The Fatherhood in the Good 
Shepherd is the expression of God’s 
desire that no part of His world shall be 
godless, and the story of Christ’s Life, of 
the divine, patient Love, working towards 
man’s redemption. Christ is God as the 
God of Grace, making for mercy, and 
His Life fills the Christian consciousness 
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with an immortal hopefulness, inspires 
the passion to redeem, makes the ‘re- 
deemed ’ messengers and workers for the 
kingdom, and writes over every ‘lost one’ 
with great expectation, ‘not found yet,’ 
but ‘yet to be found.’ Christ, as the 
Saviour of the sinful, reveals the Love 
behind the veil, the Love at the heart of 
things, the Love that daily impresses it- 
self on man’s soul, seeking to enter 
there as its true temple of abode. In be- 
holding Christ we see the glorious love 
of our Father made visible; and the Re- 
vealer has made His religion the one 
for which man’s heart cries, and the one 
in which it finds peace—the religion of 
redemption. 

(6) Christ’s revelation of God in Him- 
self is also expressed in His Miracles, 
which manifest God as a God making 
for redemption by creating man’s well- 
being. Christ’s words unfold His unique, 
impassioned consciousness of God and 
create a deep sense of God as Father 
in all who receive them; they make for 
light and life within the kingdom of man’s 
soul, and are always potent to evolve 
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both. Christ is the unique prophet, and 
He is greater than all the prophets who 
ever witnessed for God. 

The prophet was made such by his 
vision of God, and has always seen or 
heard that which inspired the irresist- 
ible impulse, and would not permit him 
to rest without witness-bearing. The 
vision absorbs him, so that his personality 
is possessed by a Spirit higher than his 
own; he thinks only the thought of 
God, sees the Divine side of life as that 
which ought to sway all life’s relation- 
ships, and for which he utters the needed 
and the needful message; he has the 
feeling of being the recipient of a trust, 
and the witness of a heavenly mission on 
earth; the irresistible ‘somewhat’ impels 
him, and he himself sinks, as it were, 
into nothingness before God, and be- 
comes the instrument of a Higher Will, 
through the receptivity of his own heart. 
But the heart, under the resistless pres- 
sure, and burning with the inner fire, 
knows God to be within both, and the 
Truth cannot be separated from its Divine 
source. ‘The prophet has ever been 
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made such by his impassioned conscious- 
ness of God, and in bowing before a Will 
higher than his own has, in the very act, 
been made strong to say the necessary 
word or to do the necessary deed, which 
embodies it. 

Religion has always needed the prophet 
to create and inspire, and he was always 
at the height of highest reach when he 
was least conscious of himself and most 
of God; while it was his sense of Jahve 
that made him speak to his own hour, and 
his watchfulness for the mind of Jahve 
that led him to descry the future and to 
read the destiny of men and nations in 
the light of the Eternal 'Thought. 

Now Christ was the greatest of the pro- 
phets, but He was yet different from all 
the prophets. His consciousness reveals 
One who stood in an absolutely unique 
relationship to God—one at once of 
dependence and equality. ‘The most 
striking aspect of His consciousness is, 
that while He spoke of God, He spoke 
as God; that His personality was not 
annihilated in God, but utters itself forth 
with absolute spontaneity as the Supreme 
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Revealer of God. His message is not 
prefaced as that of the prophet’s always 
was, with the words that express the 
sense of absolute dependence—‘ Thus 
saith the Lord ’—but with words no less 
authoritative, ‘Verily I say unto you.’ 
Christ in asserting Himself revealed God, 
and His message is the expression of a 
Personality one and equal with God: 
Christ’s words, in unfolding His own 
inner consciousness, reveal God. 

And that which is true of His Teach- 
ing is true of His Works, which are too 
an embodiment of Himself, an expression 
of what He was, a revelation of His own 
marvellous and unique Personality. It 
is in the light of His Personality that 
His works are to be understood, and if 
faith but returns to this central point 
of repose, it can have no difficulty 
with the miracles. They are the out- 
come of His Person—extraordinary to 
us, but natural to Him; miracles to our 
limited vision, but coming spontaneously 
from the inner richness of Christ’s unique 
mind. They are the revelation of Christ’s 
Person and bring before us the Living 
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Energy of God, making for order and 
manifesting redemption, even as His 
Teaching did. If the supreme test 
of Christ’s words is their ethical and 
spiritual efficiency, the supreme test 
of Christ’s works is their physical and 
moral efficiency. The words made for 
health of soul and thé works for health 
of body,—while both tend towards the 
perfect cosmos, or the restoration of 
soul and nature towards the original, 
God-appointed order. 

Christ’s miracles, no less than Christ’s 
words, reveal Him as He was and is, and 
are unitedly the revelation of His native 
splendour and power, and through Him 
of the Father. They are a return to the 
spiritual order of the world which pre- 
ceded, and through Christ, shall survive 
all time’s discords; and Christ, coming 
forth from God and living in the bosom 
of God, revealed the spiritual order of 
the universe as perfectly restored in 
Himself, as well as the prophecy and 
promise of what was yet to be in a 
renewed earth. And thus the miracles 
which have been often felt as a hindrance 
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to faith, ought to be a help to faith, and 
when viewed in the light of Christ’s 
Person actually become a help to faith. 
We believe in Christ not because we 
believe in miracles, but we believe in 
miracles because we believe in Christ; 
and His miracles bring Him before us as 
the Restorer of Nature’s Order, as the 
Creator become the Redeemer, as the 
Good Physician healing the sores of the 
body and making it once more the perfect 
companion of the soul. They unfold 
the Creative Mind of the Eternal, bring- 
ing back to this world its original order 
and orderliness. ‘They are not a setting 
aside of law, but are the revelation of a 
higher law, transcending but not annihi- 
lating a lower one, taking it up into 
itself and transmuting it into a higher 
form. ‘They are the manifestation of 
the recreating, restoring energy of One 
who lived in perfect sympathy and 
unison with the Mind of God, who 
knew what is at the heart of things, and 
lived in the deep nature-secret which is 
beyond the thought of the wisest of the 
sons of men, which recedes the more 
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they discover, even as Christ’s character 
at once inspires with the sense of infinite 
possibility while it transcends all human 
effort. 

Thusabrilliant scientific discoverer, tak- 
ing a retrospect of fifty years’ work, which 
has bettered the world, recently made the 
important statement, that while his work 
was carried on in the faith of the time to 
come when much that is now dark in 
physical science shall become bright and 
clear ;—‘ one word characterises the most 
strenuous of the efforts for the advance- 
ment of science that I have made per- 
severingly during fifty-five years; that 
word is failure. I know no more of 
electric and magnetic force, or of chemical 
affinity, than I knew and tried to teach 
to my students of natural philosophy fifty 
years ago in my first session as professor.’ * 

These weighty words of Lord Kelvin 
impress the mind with the mystery that 
surrounds nature and natural forces ; and 
when faith recalls that He, to whom 
the miracles of the New Testament are 


1 Lord Kelvin’s address at his Jubilee Celebrations, 
June 16, 1896. 
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attributed, was God’s well-beloved Son, 
living in communion with the Father, and 
to whom the Father’s mind was known 
both regarding the here and the here- 
after, it seems natural that He should 
have wrought miracles, and less wonderful 
than that He should not have done so; 
and, as His teaching has anticipated 
every possible development of religious 
thought, so His works of grace have anti- 
cipated the knowledge of that mysterious 
borderland between mind and matter, the 
unseen and the seen, the supernatural 
and the natural, of which science as yet 
knows nothing. . Christ is the highest 
truth regarding God and man, but He is 
not less so the highest truth regarding 
nature; and when the miracles accredited 
to Him by the New Testament and 
recorded on the testimony of eye-wit- 
nesses, are brought before faith and in- 
terpreted through His Personality, what 
at first sight seems difficult becomes 
a help to faith and an expression of the 
grace that was at the heart of Jesus. 
He knew what was in God and what 
man needed most, and His Gospel of 
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grace was the message; He knew what 
was in Nature, and His miracles of healing 
and restoration were the expression of it. 
His Teaching and His Works were the 
outcome of a Divine knowledge, and they 
are eternal, because they are the mani- 
festation of His Person, which is eternal. 

But Christ’s miracles in nature are not 
His only ones, for greater far are those 
which relate to the realm of spirit. To 
give sight to the blind, to raise the dead 
to life again, to calm the sea and heal 
the diseased are unique works, but more 
unique still are those which He achieved 
in man’s soul, and through it over society. 
To make a sinner into a saint, and to 
recreate a soul in the Image of God, is a 
work more penetrative than any physical 
miracle,and such Jesus has accomplished 
beyond doubt. He discovered a beauty 
and power, a spiritual possibility and 
devotion hidden in obscure lives and 
passed over by the world’s eye, and His 
fellowship with such transformed, en- 
nobled, and educed their hidden wealth. 
His disciples were simple fishermen and 
obscure men of Galilee, yet Christ chose 
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such in preference to others, and His 
teaching and fellowship made them into 
religious teachers of humanity, witnesses 
for truth, heroes of faith, founders of 
Christian Churches, riveting the world’s 
attention by their spiritual splendour and 
burning message. Their spiritual wealth 
was open to no eye but that of Jesus, 
and to have made them out of what 
they were into what they became, is the 
supreme miracle of history; and when 
the created is so great, greater far must 
have been the Creator and the Inspirer of 
these men. The disciples stand forth as 
the supreme miracles of Jesus in the realm 
of the spirit, and Jesus made them out of 
the many, of whom the world hears no- 
thing, aroused within them both the vision 
and the faculty to receive the vision, 
while history has vindicated His choice. 
Through Him they became builders of 
the City of God; and when the truth is 
recalled that it is spiritually earnest and 
devoted men, acting on the masses, who 
make history, the change that Jesus pro- 
duced on the soul of humanity through 
these men is beyond estimation. It is 
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enough to say that we could not estimate 
what the present would have been with- 
out the past He created through them, 
and they are the greatest spiritual forces 
that have acted in history. Yet to say 
this is once more to be brought in touch 
with His Creative Personality, and to see 
in them His direct, inspiring influence. 
Such are among Christ’s miracles in 
the realm of spirit, and how can it be 
doubted that Jesus acted less potently 
and creatively in the realm of nature, 
which is an arena where God is always 
working towards ends worthy of God, 
and where the beginning is only to be 
understood by the end which reveals it, 
and which as yet is hidden from mortal 
eye? When again it is recalled that in 
Christ God was acting with and on behalf 
of men, it was to be anticipated that won- 
derful works of grace would accompany 
the wonderful words of grace, and both 
of these were revealed in God’s highest 
gift to the world, the Incarnate Son. 
In Him the anticipation was realised fact. 
(7) Jesus, as the Supreme Teacher 
of grace, and the Supreme Revealer of 
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God, was thereby the founder of the 
Kingdom of God on earth. 

It is true to say that no great flame 
of enthusiasm was ever kindled in the 
world for anything that concerned only 
the physical improvement of man’s con- 
dition, and Christ’s great vision of a 
City of God on earth is supremely 
spiritual, but acting thereby on all the 
branches of man’s complex life, it is 
one that calls forth man’s whole devotion. 
Christ’s kingdom is of heaven, but is to 
be founded on earth ; it is from eternity, 
yet it is to be realised in time; it is of God 
and from God, yet it is to be embodied 
among living men. His kingdom is the 
supreme good for man, and its annuncia- 
tion was the beginning of the Christian 
era, while its consummation is the God- 
appointed goal of history—the final 
purpose, whither all things tend, under 
the educative Providence of God. It is 
the goal postulated in the beginning, and 
in the light of which the beginning is to 
be understood and explained. 

The Kingdom of God means the reign 
of God over man’s whole nature, and 
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through man over all time’s institutions 
and works. It energises from within 
to without, and ruling first within the 
soul of man, consecrates all man’s 
duties, influence, and work. As the 
reign of God in man’s heart, it means 
the reign of God in society; as an 
inward empire within man’s soul of 
righteousness, joy, and peace in God, it 
becomes thence an empire over all that 
lives and moves in time, making for the 
highest well-being of society. It means 
the supremacy of Christ, first over the 
spiritual life of disciples, and through 
them over the home, the village, the 
city, the nation, and the world. It is an 
all-diffusive, all-penetrative ideal, and 
in affecting the spiritual life of man 
affects every condition through which 
man passes in realising himself in time 
and society. 

The need of vision is part of man’s 
own self, and he cannot truly live with- 
out it, but its tendency is to fade out of 
thought amid the toil and bustle of life. 
And to Christ man must return for its 
renewal, whether he be the thinker or 
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the worker for the better part in all its 
myriad forms. Christ is indispensably 
necessary as the Creator of vision and 
the Inspirer of hope; and the soul that 
knows and loves Him best is the soul 
inspired by His conception of penetrating 
time with eternity, of translating vision 
into the facts of time, of winning the 
world for Christ by baptizing all men 
with the Spirit of Christ. Christ both 
gives the ideal and the motive-power to 
achieve it, and when both in full measure 
become the possession of a united and 
restored Church, the kingdoms of this 
world will ultimately become the King- 
dom of God and His Christ. Christ has 
implanted through His Spirit the ideal 
of the Kingdom of God as an eternal 
yearning within the heart of humanity ; 
and to interpret the history of the world 
aright, and to be in touch with the force 
underlying all the visible forces that are 
at work, is to behold the kingdom in 
process of realisation, and Christ leading 
onwards to complete victory over the 
world. The prayer ‘Thy will be done 
on earth as it is in heaven’ is the vision 
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of the kingdom, and to pray it aright is 
to work for it quietly but permeatively 
in the place where God has appointed 
each to serve. The united prayer with 
the united energy of Christendom will 
make the kingdom a visible institution 
in time, for those who are possessed with 
this ideal, can remain no idle visionaries, 
but become workers for the realisation of 
Christ’s purpose in the world, and toilers 
for the better part. The disciple is the 
pilgrim of eternity in time, but he lives | 
to impress the image of eternity on time. 

Christ, as the founder of this king- 
dom with its world-wide imperialism, who 
stated its laws in the Sermon on the 
Mount, who unfolded its growth, expan- 
sion, and consummation in His parables 
and throughout His teaching, as well as 
embodied its blessedness visibly in Him- 
self, rules and sways its citizens by the 
power of a great love and the ardour 
of a quenchless enthusiasm, And that 
love and enthusiasm contain within them 
the likeness of Him from whom they 
proceed. | 

The Love of Christ is the noblest 

F 
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power within the soul of man, and is 
mighty to redeem. The phrase of 
Dante, ‘love that withdraws my thought 
from all vile things,’ is within the mark 
when it is applied to the love of Christ, 
that has transformed spiritual natures, 
and made them the home of God; that 
has sanctified mind, heart, and will, and 
pervaded them with the noblest thought, 
with the purest emotion, and with a 
passion for the deep things of God. 
And to love Christ is to realise time as 
an education through which the soul is 
being transformed into His Image; duty 
as a Father’s business, and all men as 
brothers to be loved, helped, and served ; 
is to find time bathed in eternity, death 
an entrance on a larger life, and the 
future a clear, open vision of God. Love, 
to Christ means separation from the 
worldliness of the world, consecration to 
God, freedom from sin as well as victory 
over sin, in the midst of temptation to 
sin. Through it the poet’s vision has 
been realised in experience: 


‘ Thousands whose lives in ice lay fast - 
Have thoughts and smiles and tears,’ 
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Love to Christ creates and sustains 
the worker for this Kingdom of God, 
becomes a spending and being spent for 
others, and inspires the ideal of life as 
a grand opportunity for serving Christ by 
living for the realisation of His purposes. 
It passes through discipular experience 
into passion, energy, service; it becomes 
life in Christ and life for Christ ; it opens 
the eyes of the soul, unstops the deaf 
ear, and the disciple can thence be strong, 
for from that moment he 


‘Saw distant gates of Eden gleam, 
And did not dream it was a dream. 


But heard by secret transports led, 
Ev’n in the charnels of the dead, 
The murmur of the fountain-head.’ 


To illustrate by an example from his- 
tory the unfolding of this potent influ- 
ence, let it be recalled that the early 
Christian missionaries did not destroy 
the old temples of pagan worship, super- 
stitious although they had become, 
but consecrated them to the service of 
the pure faith, so that many of the early 
Christian churches were transformed 
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pagan temples. Their method of work 
was evolution not revolution, a cleansing 
and not a destruction of the sanctuary. 
And such is the way of advance in the 
Kingdom of God. It proceeds invisibly, 
slowly, but surely, not by annihilating 
time’s institutions, but by transforming 
them, by making them the vehicles of a 
larger, purer, sweeter spirit, by raising 
them up to the Divine ideal, by penetrat- 
ing them with the power of the Almighty, 
All-transforming, and ultimately All- 
prevailing life of God. The Christian 
conception seeks to penetrate the old 
with the spirit of the new, and in the 
process saves the best that is in the 
old, while it extinguishes all that 
is incapable of ultimately. assimilating 
the higher life, and so is alien to it. 
Whether it proceeds, as is generally the 
case in history, from the base upwards to 
the summit, or from the summit down- 
wards to the base, the ideal of the king- 
dom is the winning of the world for God, 
and the revelation of God in the world 
as Righteousness, Grace, and Glory. 
The kingdom is wider than all the 
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Churches, and the supreme ideal of the 
Church, as the kingdom’s witness, ought 
to be co-extensive with the kingdom; 
yet the kingdom includes and _ tran- 
scends all the Churches, and is co- 
terminous only with the reign of God in 
the world, including all the forces that 
make for the well-being of man, all the 
efforts that are put forth to help man on 
his upward ascent and onward march, 
—even those that are at heart one with 
Christ in ideal, although they articulately 
disown His all-holy name, and forget 
the source from which they derived their 
inspiration. It is ever well to recall, 
as we consider the movements of the 
kingdom, that Christ’s teaching is not — 
only a structure for doctrine, but for sug- 
gestions, visions, flashes of insight that 
quicken the heart and uplift the soul, 
even as an all-surrounding and _all- 
pervasive atmosphere; that it is light 
and life, and affects even those who 
are unconscious of its direct influence. 
The advance of the kingdom is mani- 
festing more and more that Christianity 
is not effete, but is as yet undeveloped 
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power, full of an infinite potency, charged 
with an unknown wealth of spiritual 
possibility. Its witnesses have often dis- 
honoured it, but the ideal of Jesus rises 
triumphant over the failure of centuries, 
and is attaining an increased vigour and 
newness of life, as well as always entering 
on fuller expressions of activity, and 
creating ever fresh witnesses to its irre- 
sistible spell. The nations to-day in the 
ascendant of power are those most pos- 
sessed by its vision, and most energetic 
for the advance of it through missionary 
activity; while the Churches can be 
great and efficient, not by living on their 
past, however glorious, but by advancing 
under the faith which Christ’s kingdom 
inspires, and under the assurance which 
created a majestic Wesley, that while 
God strikes down the workmen, He 
carries on the work; that the whole 
world is a parish, in which to build up the 
City of God; that in that work there 
comes the glorious conviction: ‘the 
best of all is, God is with us.’ All 
history, thus interpreted, is a record of 
its realisation, through and _ notwith- 
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standing the strifes of time, and Nature 
becomes an arena where God is working 
towards ends worthy of His glory. The 
Kingdom of Heaven is Christ’s ideal for 
the world, and its witnesses and heralds 
are those who seek to advance the reign 
of God in time by establishing the reign 
of God in every human heart, by revealing 
the Christ, whom to see aright is to love, 
worship, and serve. The kingdom means 
man’s whole well-being, man made holy, 
happy, strong, through attaining reconci- 
liation with God in Christ Jesus, and 
God’s grace as the source of light and life 
each day; it means man’s discords abol- 
ished, andhisdifficultiesovercome through 
a mighty tide of enthusiasm created by 
Christ Jesus. Such was the vision of 
the Master for the world; such is the 
underlying purpose of all the deep spiri- 
tual movements in time; such is the final 
goal of all highest striving, slowly, invi- 
sibly, but inevitably pointing forwards to 
the day, when Christ shall be the all and 
the in all. 

(8) Jesus, as the founder of the King- 
dom of God, brings the chief good 
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to man; but there is another supreme 
fact of revelation, that He is the Atone- 
ment for man. Jesus is the Revealer 
of the kingdom, of the ideal life at one 
with God, but also of the Love of God, 
justifying and reconciling sinners to 
Himself. ‘The Kingdom of God,’ says 
Professor Kaftan, ‘would not be for 
men at all as they exist empirically, if 
the message of justification and recon- 
ciliation were not combined with the 
preaching of it. Men cannot accept 
the great gift of God in Christ if guilt 
interposes to separate them and a holy 
God, unless God blots out the guilt 
and purifies the conscience. Only by 
reconciling man to God was Christ able 
to set up the Kingdom of God among 
mankind. ... The Atonement cannot 
be conceived as proceeding from the 
side of man, it must rather proceed from 
the side of God ; and the good works of 
man cannot be regarded as a condition 
of the Atonement. On the other hand, 
without the Atonement the chief good 
of man would not be attainable by man 
at all owing to his sin and guilt. These 
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two realities, the chief good and the 
Atonement, are in every respect most 
intimately connected’? It is more true 
to say that man lives the Christian life 
from salvation known and experienced, 
than towards salvation seen and loved, 
although all that is implied in the latter 
is included in the former. 

Christ’s Death is to be interpreted in 
relation to His Divine Person and by His 
own expressed consciousness of it. The 
faith of the Atonement presupposes the 
faith of the Incarnation; the Atonement 
is the development of the Incarnation, 
and the relationship is_indissoluble. 
And from the first Christ’s death as 
necessary for the remission of the world’s 
sin was present to His mind, and He 
knew that without it His mission on 
earth could not be accomplished. ‘The 
decease which He should accomplish at 
Jerusalem’ was always consciously before 
Him. He is the gift of God, sent into 
the world that the world through Him 
might be saved. He is the Good Shep- 


1 The Truth of the Christian Religion, vol. ii. pp. 
888-90. 
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herd, who giveth His life for His sheep. 
His death will draw all men unto Him. 
He gives His life a ransom for many. 
And these thoughts grew deeper as His 
Death approached, and received fullest 
expression in the Institution of the ~ 
Supper, which perpetuates for ever in 
the Church the Mind of One who al- 
ways asserted that He died for man’s 
sins, and shed His ‘blood for many for 
the remission of sins.’ 

The Atonement is the effect and not 
the cause of God’s Love to man, and re- 
presents God as manifesting self-sacri- 
ficing Love, and as revealing through 
Christ the height and depth of the Love 
that is in His Infinite Heart. It is also 
the righteousness in God craving for a 
righteousness in man, and with a desire 
which only the righteousness in man can 
satisfy. It is to be understood retro- 
spectively and prospectively—by a re- 
ference to the sinful condition in which 
man is found and to the holy condition 
into which man is to be restored. It is 
Christ dealing with man on the part of 
God, and dealing with God on behalf of 
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men; and the sufferings of Christ are 
not the measure of what God could 
inflict on the Son, but the measure of 
what God, as revealed in the Son, feels 
for man’s sins. Christ’s Death is viewed 
aright when God’s holiness and love are 
seen in it, suffering for sin and bringing 
redemption at a great cost. The Atone- 
ment is a revelation of the fatherliness 
of God, and as John Macleod Campbell 
said, ‘ The sufferer suffers what He suffers 
just through seeing sin and sinners with 
God’s eyes, and feeling in reference to 
them with God’s heart.’ Christ, as Son 
of God, in His Life and Death perfectly 
witnessed for God to man, and as Son of 
man condemned sin in the flesh, making 
a perfect confession on behalf of men to 
God. 

Faith is here present before the mys- 
tery of godliness, and ever recalling that 
a religion without mystery is a religion 
without God, rests in the fact of the 
atonement through Christ, as apart from 
all theories regarding it. It is the truth 
itself, embodied in the New Testament 

1 Nature of the’ Atonement, p. 101. 
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and interpreted by Christian experience, 
which brings rest to man, and not the 
intellectual apprehension of it. But the 
light of reverent Christian thought is 
ever welcome, and Principal Fairbairn 
has thus interpreted a great religious 
teacher’s view :—‘ God saw the Universe 
in Christ; in Christ the Universe saw 
God. They met therefore, looking as it 
were at the opposite side of the shield; 
in Him the Universe was objectively 
realised to the Father; in Him the 
Father was objectively manifested to the 
Universe. . . . Because of this mystical 
union of Christ with man, He became 
in a sense collective mankind; His act 
had a universal significance; what He 
did, man did; He was to the Father 
man without ceasing to be God; He 
was to us God without ceasing to be 
man. ... His own soul was so fused 
with man’s that He suffered for man’s 
sin, tasted its last penalty by feeling in 
the very bitterness of death forsaken 
of God. But because of their mystical 
union with Christ, men had a correlative 
experience, found themselves through 
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Him made sons of God, taken up into 
His Spirit, filled with His life, born into 
the Eternal, and possessed of Eternity. 
This inter-relation—the Godward and 
the manward—explained how it was 
possible for Christ to feel as if He were 
collective man before God, and how it 
was possible for God to see collective 
man in Him; but it also explained how 
man could see in His sufferings the judg- 
ments upon his sin. And so Dale says, 
“The Lord Jesus Christ, the Moral Ruler 
of the human race, instead of inflict- 
ing the penalties has submitted to 
them; He has ‘died the Just for the 
unjust,’ and has been ‘made a curse for 
us. This supreme act becomes ours, 
not by formal imputation, but through 
the law which constitutes His Life the 
original spring of our own” (Atonement, 
p-. 422).’* 

It is upon the Life and Death of Christ 
as an Atonement that Christianity rests, 
and this is its distinctive message. There 
is power in separated aspects of the faith, 
but the Christian ethic cannot be dis- 


1 Life of R. W. Dale of Birmingham, pp. 716-17. 
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severed from the Christian redemption 
without its central ideal being disturbed, 
and the full power of the faith being 
lessened. There are different theories of 
the Atonement, but the abiding fact is the 
Atonement itself, and it is centred on the 
relationship between the Death of Christ 
and the forgiveness of sin. Such a re- 
lationship was revealed in the words of 
Jesus, has passed through the burning 
faith of the Apostles into that of the 
Church, and has been the experience of 
the collective Church through all the 
centuries of its existence. In Christ’s 
Name forgiveness of sins has _ been 
preached, received, and enjoyed by dis- 
ciples throughout the ages, and this 
message, centred in the Death of Christ, 
and apart from theories regarding it, has 
been the life of the Church.  Chris- 
tianity has infinite capacities as an ethi- 
cal force, and is the lever of civilisation, 
but it rests primarily on the Atonement, 
which is at once its peace and its 
inspiration for sin-burdened humanity. 
What it declares, the reason and heart 
of the Church have accepted, and dis- 
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cipular experience has proved it to be true. 
Men are brought to the Father through 
the sense of sin, and find in the Son 
the barrier removed that separates them 
from God. In many the objective aspect 
of the Death of Christ is reached before 
the subjective experience of it, and in 
others it is believed through the sub- 
jective experience; but in both cases the 
fact itself remains true that God does 
forgive sin, that Christ died for sin, 
and that both truths are intimately con- 
nected with each other. 

An interpretation of Revelation carries 
with it these testimonies as the out- 
standing features of Christian teaching 
—that Christ’s submission to the Father 
was the expression of man’s submission 
and carried man’s with it; that His death 
rendered possible the recovery of man’s 
original relationship to God which sin 
had dissolved ; that it involved the actual 
destruction of sin in all those who by 
faith recover their union with Him; and 
that Christ in His submission to the 
Father’s Will endured the penalty in- 
stead of inflicting it. On Christ’s Head 


96 ETERNAL ELEMENTS IN 


are ‘many crowns, and all worlds are 
His as well as all that each world con- 
tains; but He is the reigning Christ be- 
cause He is the Saviour; the King of 
kings and Lord of lords because He 
is the Redeemer; and the heart of 
Christendom hails Him as Rabboni, ‘my 
Master, because it has recognised in 
experience that He is the one Deliverer 
—the Salvator Mundi. 

(9) Christ’s Life and Death revealed 
the Father and brought redemption to 
the world, but His work is continued 
in the world through His Resurrection 
and Ascension to God’s right hand of 
power. Christ’s Resurrection is not to be 
regarded as a reward of His work, but as 
part of the work itself. By it humanity 
in Him was presented perfect before 
God; through it Christ made confession 
for the sins of the world; and in Him the 
perfect amen to the Will of God arose 
from the heart of humanity. The risen, 
ascended, glorified Christ is man’s High 
Priest within the veil, and ever continues 
as man’s Advocate with the Father. 
Professor Harnack has said ‘ that Christ’s 
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grave was the birth-place of the inde- 
structible belief that death is vanquished 
and there is a life eternal.’ Yes, but 
when faith lingers lovingly around His 
sepulchre, it hears the voice clear and. 
distinct as well, ‘He is not here, He is 
risen.’ 

From the Acts of the Apostles and 
the Epistles we learn that the prominent 
feature in the preaching of the first 
teachers of Christianity was the Resurrec- 
tion of the Lord, and the fact, accredited 
by the testimony of eye-witnesses, be- 
came to the early Christians a factor of 
direct experience. The preaching was 
accompanied with singular power, because 
the historical event was verified in a 
rising to a new life of righteousness, joy, 
and peace in God through Jesus Christ, 
and the Presence of the Risen Christ, 
consciously felt, was creative of new 
power, enthusiasm, and trust. It moulded 
the life of the Christian community, 
made the Spiritual World near and dear 
to the heart, inspired an overmastering 
joy, created an experience hid with 
Christ in God, and penetrated the Chris- 
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tian consciousness with a majestic faith. 
It brought disciples into nearness with 
the unclouded light and life, raised them 
above gloom and fear, created trust both 
in an ideal that had transcended obloquy 
and was crowned at the heart of the 
Universe, as well as serene confidence in a 
triumphant Person. It is impossible to 
read the historical evidence as preserved 
in the New Testament and not to see 
that after the Resurrection a new era of 
spiritual life was inaugurated, and that 
the faith of these early disciples was 
centred in a Living Lord, so near and 
real that they expected Him soon to 
return. They bore personal testimony 
to Him, because they had direct experi- 
ence of Him and of the Holy Spirit, 
whom He sent into their hearts as the 
revealer of truth, the imparter of comfort, 
and as the inspirer of a blessed repose 
amid eternal things. ‘They found in the 
Living Christ the Living God, and the 
realisation of that spiritual order which 
endureth throughout all generations. 
The life of the Eternal Christ had 
passed into them, and the pillar of 
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their temple was direct experience of a 
Glorified, Exalted Redeemer. 

The Ascension of Christ was the birth 
of the Christian Church and the baptism 
of the disciples with a new spiritual life, 
and the experience of the first century 
has been repeated and verified in sub- 
sequent ones. When the Church has 
been a faithful witness to the new life in 
the Spirit, the Church has always been 
strong and the world has been blessed ; 
when the Church has forgotten it or has 
substituted invention of its own for this 
living faith of experience, the Church 
has become powerless, and spiritual dead- 
ness has spread around. Periods of 
spiritual revival have arisen, when cold- 
ness has been transformed into burning 
love by a return to the Christ and the 
faith He always inspires. It was the 
unique glory of the Reformation that it 
rediscovered Christ and separated His 
Person from the superstitions which the 
centuries had gathered, and His truth 
from that which had dishonoured it. It 
was Christo-centric, and witnessed to 
direct experience. It could utter forth 
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the fresh faith, ‘ We see Christ and we 
see through Christ, God,’ and it felt 
afresh that Christ is exalted above all, 
that He may fill all with His Father's 
Glory and vindicate anew His promise, 
‘Lo, I am with you always, even unto 
the end of the world.’ 

Christ’s Ascension to the right hand of 
spiritual power was on the one hand the 
consummation of the life which began 
with ‘ His coming out from God,’ but it 
was the beginning of a new reign in the 
spiritual nature of man, which is increas- 
ing with the advance of the centuries 
and will yet fill all the world with His 
Glory. It is true to the experience both 
of the Church and of individual disciples 
to say, that the realisation of the Living 
Christ has always been and is the recep- 
tion of new power and of enlarged life. 
Throughout the centuries it has been so, 
as the testimony of saints, martyrs, and 
prophets makes clear, and discipular 
experience to-day is not without fresh 
evidence of it. Among many there is 
this testimony in the biography of Dr. 
Dale: ‘Christ is living! . . . At first it 
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seemed strange and hardly true, but at 
last it came upon me as a burst of sudden 
glory ; yes, Christ is living. It was to 
me a new discovery. I thought that all 
along I had believed it; but not until 
that moment did I feel sure about it. I 
then said, “ My people shall know it; I 
shall preach about it again and again, 
until they believe it as I now do.... 
I want my people to get hold of the 
glorious fact that Christ is alive and to 
rejoice over it.”’* The realisation of that 
truth made a powerful ministry, and it 
has been the same all throughout the 
centuries. Direct, immediate, personal 
contact of the soul with the Living, 
Reigning, Glorified Christ through the 
Holy Spirit made Luther, Wesley, Chal- 
mers, and all the great brotherhood of 
witnesses ; and it is true to say that faith 
in the Living Christ has been, within 
discipular experience, the source and 
inspiration of courage, strength, joy, and 
a quenchless enthusiasm for righteous- 
ness against which all the powers of 
darkness have been unable to prevail. 
1 Life of R. W. Dale of Birmingham, pp. 642-3. 
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It creates in the soul a passion for the 
deep things of God and for the advance- 
ment of God’s reign; it brings with it 
the consciousness that the forces of the 
spiritual world are on the side of its 
ultimate victory. Christin the Christian 
consciousness and the Christian conscious- 
ness in Christ have ever expressed the 
deepest in religion, and form a spiritual 
bond which makes the ages one. Thomas 
Aquinas uttered as the supreme object 
of his quest, ‘Nothing but Thyself, O 
Lord’ (nihil nisi Te, O Domine); St. 
Bernard, St. Francis, and Thomas 4 
Kempis attained to blessedness in the 
mystic Jesus- Love; Luther, finding 
there his own strength and peace, and 
perplexed with the individualism which 
the Reformation aroused and the diffi- 
culties felt in guiding it, pleaded with 
his followers. to surrender all curious 
questions and to become directly and 
immediately acquainted with Christ; 
Wesley, through living faith in Christ, 
revived the religion of his time and 
penetrated his followers with the con- 
sciousness, derived through Christ, ‘the 
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best of all is God with us.’ And it has 
always been so. The Church has been 
strong when it has lived in communion 
with the Risen, Glorified Lord, and 
discipular experience is only to be ex- 
plained by Christ’s own simple but 
impressive figure of the vine and the 
branches. All the Christian graces and 
virtues are the expression in the dis- 
ciple’s life of the Beauty, Truth, and 
Goodness that exist in a transcendent 
form in the Living Head, and are 
assimilated through living faith and 
burning love, through contact between 
the believer’s heart and the Glorified, 
Present Christ. 

It is in the spiritual as in the natural 
world, and the latter becomes but a 
symbol of the former. Man, free per- 
sonality as he is, is surrounded by a vast 
power which it is his to appropriate, 
and in appropriating which, he becomes 
strong. As the physical powers are 
restored in being parallel with and sym- 
pathetic to the forces of nature, so the 
spiritual capacities are enlarged, purified, 
and intensified by being in correspon- 


‘e 


104 ETERNAL ELEMENTS IN 


_dence with the Christ, and by being 
| made through Christ, participants of the 


| Divine Nature. Christ is the nourishment 
_ of His people, and from Him there radi- 


ates a new, inspiring, spiritual dynamic. 
His people live in a Risen Saviour, and 
while His life is in their life, their life in 
Him is a Risen life. 

From Him and in Him both the 
Church and disciples have received 
strength to do and to be; their strength 
has been His strength, assimilated and 
appropriated as a power in life; the 
growth of their spiritual nature has been 
the manifestation of Christ’s Risen Glory, 
the continuation, through the Spirit, of 
the Incarnation in the world, as well as 
the source of the noblest that is in man. 
Christ was with man in the days of His 
humiliation, but the Glorified, Ascended 
Lord has been in the souls of His 
disciples since His Ascension, and from 
Him there has been streaming a life 
which has raised men into communion 
with God and has made them strong in | 
God; and from the power imparted, the 
impulse given, the new consciousness 
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attained, the fresh ideal and motive- 
power bestowed, Christ’s followers have 
realised the promise to be fulfilled in 
experience, ‘Lo, I am with you always.’ 
Throughout the centuries disciples have 
remembered Him, but they have also 
rejoiced in Him; they have obeyed 
Him, but they have also loved Him; 
they have given their all to Him, but in 
the surrender they have been conscious 
of His Presence and have been ennobled 
by the faith He has inspired. Christ 
does not merely speak from a distant 
past, but is present as the Inspirer of all 
excellence, as the Restorer of man’s soul 
to the Image of God, as the Redeemer 
from the power and guilt of sin, as 
the Creator of boundless aspiration and 
immortal hope; disciples have realised 
that He makes all things new, and live 
in the vision of a world once more trans- 
formed into a reposeful home of God. 
Around human restlessness has been 
found His calm; around their incom- 
pleteness, His completeness; around 
sinfulness, the holiness of His Living 
Presence making towards a Divine Order. 
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Disciples have rejoiced in the light, 
but they have recognised Him as the 
Light-bringer ; they have achieved their 
best in Him and have assimilated His 
life, but they have been conscious of 
Him as a present Life-giver; faith has 
been to them a power which has brought 
them into fellowship with a Presence, 
which they have recognised as the Risen 
Lord, to which they have replied, ‘ Rab- 
boni, my Master’; while they have made 
it the highest goal of their adoration to 
become like Him whom they worship as 
God. Piety has become to them Christ 
sensible to the heart, and as they have 
penetrated into the deepest religious 
forces of the world, they have been 
aware of One who is the Redeemer of 
the human will, who is the Regenerator 
of dead souls, the Restorer of fallen ones, 
the Builder of the City of God, the 
Founder of an Eternal Kingdom, who is 
the Daily Imparter of light from heaven 
into the hearts of all the faithful of every 
country and every time. The conscious- 
ness of the present Lord has brought 
with it the new consciousness of humanity 
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as being, since the Ascension, the organ 
of a new life, and of the history of the 
world as being at heart in its deepest 
aspect a coming to the Father through 
the Son. In the very resistance given 
to His appeal disciples are sure of an 
ultimate victory, and live in the quench- 
less hope that the kingdoms of this world 
will yet become the kingdom of God 
and of His Christ. As they look to the 
past there arises in vision a great army 
of prophets, saints, and martyrs who 
were witnesses to time of the Risen 
Lord; as they look to the present the 
old Gospel is seen to be living afresh 
through faithful men, and a Church per- 
vaded by the Master’s ideal, loyal to His 
Spirit, is beheld as rising ever through 
Him into a newness of life; while the 
fields, white unto the harvest, with the 
many toilers there, give the assurance 
that victory is certain, and that such 
efforts are met with the response of the 
all-prevailing Spirit. 

It has been said ‘that the colours of 
Christ’s mind, projected on the surface 
of infinity, would give the Living God,’ 
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but it is truer to say that faith in be- 
holding God finds Christ supremely 
there as the All in All, and avers that as 
God is, Christ is, and as Christ is, God 
is. It has been said that religion is 
morality coloured with emotion, and that 
religion is moral idealism, but such are 
but aspects of religion, flowers springing 
from a central root, for the emotion that 
inspires has its origin in faith centred on 
the Heavenly Christ, and the created 
idealism arises from the infinitely mag- 
netic influence of His Person, and the 
overmastering majesty it exercises within 
the soul that beholds it. The emotion 
and the idealism that characterise the 
life of discipleship and renew the heart, 
have their origin in the eternal fascina- 
tion of Christ’s ideal, and are the response 
of man’s heart to His immanent Glory. 
Many and diverse have been the im- 
pressions different minds have received 
from Christ. To one, He was the 
supreme genius, who created and person- 
alised the absolute religion; to another, 
He merits divine rank, since to Him 
belongs the honour of having created 
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a faith which makes all men but His 
continuators and disciples; to a third, 
He is the temple of man, in whom God 
stands revealed; to a fourth, His reli- 
gion is the incarnation of holiness, Jesus 
Himself being the Incarnate Holy; to 
a fifth, He is absolute moral and spiritual 
majesty, beyond whom progress, possible 
in all other directions, is impossible ; 
another is so impressed with His death, 
that while to him Socrates died like a 
philosopher, Jesus died like a God. 
Faith can accept all such tributes to 
its Master, and can rejoice in all such 
expressions of the reverence He calls 
forth from gifted minds, but it unifies 
them all in a present experience, in a 
direct, immediate consciousness of a Pre- 
sent, a Risen, and a Glorified Redeemer. 
Faith knows that in Christ it has God, 
and ever turns to this centre. It utters 
forth too, as its living creed, that the 
Risen Lord fills the soul with affections 
that sweeten and ennoble it and that 
brighten onwards to the perfect day 
when He shall appear; that He centres 
devotion on the all-righteous and 


110 THE CHRISTIAN FAITH 


supreme; that He creates filial love 
towards God, inspires loving service 
towards man, and will complete the 
broken are on earth with the rounded 
whole in heaven. Faith knows that He 
is the only rightful Lord for this world, 
and finds its centre of repose in the 
declared truth of Revelation, that Christ 
is the Eternal Word by whom the world 
was created, the Incarnate Saviour by 
whom the world is redeemed, and the 
Risen Lord, by faith in whom the dis- 
ciple lives, and man is brought back to 
God. Faith has the assurance of the 
Presence, and can say of every dawn :— 


‘Still, still with Thee, when purple morning 
breaketh, 

When the bird waketh and the shadows flee ; 

Fairer than morning, lovelier than the day- 
light, 

Dawns the sweet consciousness, I am with 
Thee.’ 


Yes, but the ideal of the morning 
passes into the sustaining strength for 
every duty, every hour, and every place. 


/ 


PART ITI 


CHRIST IN MAN 


CHAPTER III 


EXPERIENCE OF CHRIST THROUGH 
REPENTANCE 


Tue ideal of religion is that man, made 
for Christ and redeemed by Christ, is to 
live in Christ; that he becomes the in- 
heritor and participator of a new life, by 
entering into a living, personal relation- 
ship with Christ as the Head of the race. 
His experience becomes an eternal life 
in time under the consciously felt pre- 
sence of the Risen Redeemer. And this 
new life is created by a reception of the 
redemption Christ has wrought, by a 
knowledge of the Father Christ has re- 
vealed, by an assimilation of the truth 
Christ has taught, by an obedience to the 


law Christ has announced, by a vision of 
111 
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the spiritual order Christ has manifested. 
It is the outcome not. so much of man’s 
grasp of the truth as of the grasp of the 
truth upon man, with the new ideals, 
hopes, aspirations, and aims which such 
an experience brings. It is the power of 
Christ, borne in upon the spirit of man 
and raising it into direct fellowship and 
communion with the Father; changing 
the outward life of activity by changing 
the heart; inspiring it with a new 
affection, kindred to its Divine origin, 
and ultimately transforming the heart 
into the Image of Christ. The new 
life begins in a perception, experience, 
and assimilation of the spiritual order 
revealed in Christ, is continued by 
expansion, and has its goal in a blend-~ 
ing of the spirit human with the Spirit 
Divine, and in which thought, feeling, sub- 
mission, and service are not without, but 
within the life of God Himself. ‘1 am 
with you always’ is realised in disciples’ 
experience ; and as Longfellow vowed, in 
response to his wife’s dying message, ‘I 
will be with you and watch over you,’ 
these words of consecration, ‘ Henceforth 
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let me bear upon my shield the holy 
Cross,’ so to Christ’s assurance the dis- 
ciple dedicates his days and his service 
from the love he feels. 

In religion it is necessary to give our- 
selves to the truth before the truth will 
give itself to us, and neither religious 
knowledge nor experience are to be 
attained before our surrender. The 
religious life calls for sympathy and 
sacrifice, and those who would enter the 
kingdom of God must bring the con- 
ditions that make the kingdom possible 
for the soul. Spiritual receptivity is no 
less necessary than mental perception, 
and love than intellectual insight, and 
surrender to the truth will take away 
more than metaphysical argument. And 
so before that which Christ wrought out 
for us can be wrought out i us, before 
Christ’s Death for us can become Christ’s 
Life in us, we must meditate upon the 
truth of the Gospel, until it becomes in- 
spiration, passion, life; until it is trans- 
formed into an energising power which 
moulds the soul into harmony with its 
own source and goal. It is necessary 

H 
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to possess more than a knowledge of 
Christ’s truth. The knowledge must 
through the Spirit become baptized with 
inspiration, and be transmuted into 
living energy within the spiritual con- 
sciousness. 

Such an experience again is effected 
by brooding quietly and patiently over 
the truth until it becomes a veritable 
companion to us, and an authoritative, 
inspiring power within the soul, kindling 
emotions and aspirations there, kindred 
to its own heavenly origin. Our sur- 
render to the truth is the first condition 
for truth surrendering itself to us, and 
becoming grasp within us, which makes 
knowledge of religion become religious 
knowledge. Disinterested love of the 
truth is love for God, and this is always 
certain :— 

‘The love of Thee flows just as much 
As that of ebbing self subsides ; 


Our hearts, their scantiness is such, 
Bear not the conflict of two rival tides.’ 


Nor is this surrender of the soul to the 
truth extinction of its individuality, but 
the fullest realisation of it. It is the 
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restoration, enlargement, and renewal of 
the spiritual nature, since there is a pre- 
established harmony between the truth 
apprehended and the powers which ap- 
prehend it; both come from the same 
source in God, and their affinity arises 
from their common origin. When the 
soul apprehends truth, it is realising its 
hidden wealth of possibility and capacity, 
is awakening to the consciousness of 
latent powers unfelt before, and in the 
very experience is entering on an en- 
larged life. The apprehension and the 
surrender have become a realisation, and 
the death to the lower has become the 
birth into a higher form of being. If 
life is always impoverished and action is 
always enfeebled by the absence of im- 
passioned thoughts and ideals, it is ever 
enriched and strengthened by the pre- 
sence and assimilation of such into the 
inner life. Repose in the truth is the 
highest form of certainty, and truth 
apprehended arouses emotions and in- 
spires service that sweeten and gladden 
life. The surrender of the human soul 
to truth is for it the new birth, since 
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thereby it is helped towards the restora- 
tion of its native, God-given, original 
nature. 

Christian truth has a unique power, 
for when the soul has surrendered itself 
to it, there dawns the consciousness that 
it has been apprehended of Him, who is 
the Truth and the Life-Giver, and who 
gives life in giving truth. In Christian 
experience it is true to say that the 
revealed is the Revealer, and that in 
dealing with that which gives light to 
the understanding, impulse to the heart, 
and an authoritative ideal for service, we 
are dealing with Him, who is the Living, 
Glorified Redeemer, the Light and the 
Saviour of the world. Surrender to the 
truth is surrender to the Christ, and sur- 
render to the Christ means acceptance of 
the truth He has declared regarding the 
Father of our spirits and His inextin- 
guishable love towards us. Deepened 
consciousness of Christ means deepened 
consciousness of His truth, and deepened 
experience of His truth means deepened 
consciousness of the Living Christ. Ap- 
prehension of Christ as Truth and love 
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to Christ as the motive-power of life in- 
separably blend, and are not to be dis- 
sociated in experience; to know is to 
love, and to love is to know. Revelation 
has always been an unfolding of the 
Redeemer’s glory, and the message of 
the past is the interpretation of Christian 
experience in the present. ‘To meditate 
upon Christian truth is to be brought in- 
to sympathetic relationship with Christ, 
transcendent yet immanent, above yet 
within the soul, and is to love Him with 
an affection that transforms being, that 
delivers the eternal in us from the bond- 
age of the passing, and penetrates every 
hour with the light of an immortal ideal. 
To surrender the soul to Christ is to find 
in Him a new vision of God, a moral 
dynamic within life, which nothing else 
can impart; the renewal of the secret 
springs of being, and an ideal which, 
though never finally attained, is ever in 
process of becoming, and an inward force 
which raises life into nearness with 
God. 

Now the first realisation of this new 
life brings with it a consciousness of sin, 
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leading towards repentance. When the 
Love of God is unveiled and Christ’s 
pleading grace is felt, the soul is con- 
scious of having hitherto spurned the 
love and refused the mercy, and in one 
grand resolution utters itself, ‘ I will arise 
and go to my Father.’ Repentance means 
change of mind under a new impression 
of spiritual facts, and change of heart 
under a fresh appeal of Divine love. 
Repentance neither creates the fact nor 
the love, but it is a new experience of 
both, borne in upon the heart, leading to 
a sorrow for the past as it appears before 
God, and to the acceptance of a new 
ideal of life for the future—a life of com- 
munion, dependence, and progress in and 
through God. ‘The moment that the 
soul sees the Mercy of God in Christ and 
becomes conscious of the Love that out- 
lives the sin and seeks to save it from sin, 
it becomes conscious of anew experience 
leading it to God, not with the upward 
but with the downward glance, and with 
the deep, passionate remorse for having 
sinned against such a love and having 
spurned hitherto such a grace. 


THE CHRISTIAN FAITH 119 


This repentance varies in intensity and 
depth in proportion to the measure with 
which the soul vividly realises the Mercy 
of God, and is aroused to love by the 
sense that such mercy has approached it 
and outlived all its unworthiness. The 
Love of God, consciously felt, leads to a 
repentance which is in reality the first 
stage of a new life—the dawn of re- 
conciliation and communion with God. 
Two movements are involved in the ex- 
perience—the quest of God after man, 
and the quest of man after God; the 
latter arising from the former and being 
impossible without it. God’s quest after 
man means forgiveness, and man’s quest 
after God means repentance; and thus 
reconciliation on the part of God, as the 
free gift of His Grace, finds its response 
in repentance on the part of man. Re- 
pentance in man is but another aspect 
of the Divine gift of forgiveness, is from 
its very dawn forgiveness or reconciliation 
with God begun, and is the outcome of 
God’s Love, borne in with vividness upon 
the soul of man. The two movements 
end in reconciliation, with the conscious 
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peace it brings; and that again becomes 
the starting-point of a new life of faith and 
service. When God’s appeal is met with 
man’s response, then for the soul a new 
morning of spring has come, that broad- 
ens onwards to a perfect summer of joy 
and repose in God. 

Repentance in man begins with mercy 
in God, and from the Gracious Father 
comes the power enabling the disciple to 
persevere in the higher quests and aspira- 
tions of the new life. It guides to the 
sense of sonship, in which man finds God 
as a reconciled Father and lives towards 
Him as a reconciled son, seeking through 
faith and love to do the Father’s Will 
and to follow in the footsteps of Christ. 
It means the life ever afterwards pene- 
trated and possessed by the most real yet 
reposeful and invisible influences—faith 
and love towards Christ. ‘They change 
life by changing the heart, and in doing 
so make all things new. 

Repentance, or renewal through con- 
trition, was to the pagan religions of 
ancient Rome an utterly foreign idea, 
and this was the reason why no moral 
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recovery nor regeneration could proceed 
from them. Scepticism brought supersti- 
tion as its ally, and among the evidences 
of deterioration which followed was a 
degradation both physical and spiritual, 
or rather physical, because it was at 
heart pre-eminently spiritual. Man even 
degenerated physically, and it has been 
pointed out that the portrait-busts and 
statues of the period still extant display 
an increasing ugliness. Their forms look 
unhealthy, and appear either bloated or 
shrunken. But the religion of Christ in 
changing the heart towards Christ changes 
all the branches of life, including even the 
physical ; and in times of religious revival, 
when repentance has been deeply felt and 
change of heart has been attained, it 
may be observed that the peace of God 
felt within transfigures the countenance 
with a sense of repose, and the inward 
calm gives a glory to the outward 
form. <A spiritual change awakens the 
inner glory, and in doing so confers 
a natural dignity beautiful to behold. 
Tennyson sings of such a phenomenon 
in the words, ‘His very face with 
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change of heart is changed’; and the 
serenity which art has depicted on the 
Christian countenance is what may be 
seen in daily life and in the portraits of 
those who have been eminent servants of 
Christ. Repentance, in sincerity and in 
truth towards God, brings inward peace, 
and reveals in all lives, where it is truly 
felt, a glimmer of nobility unsuspected 
before, as well as an inward beauty and 
ineffable sweetness lying dormant and 
hitherto undiscovered within the breast. 
It brings with it a revelation of the 
grandeur in the soul, and reveals the 
inner glory awakened by the Holy Spirit 
of God. 

Repentance, evoked by the Love of 
God in Christ, is the beginning of inward 
renewal, and in spiritual development is 
the approach to the Temple of God. It 
is the return of the soul from the far- 
country to its true home, the deliverance 
of the spiritual in man from the bondage 
of the carnal, the turning from darkness 
to light, from death to life, from the un- 
hallowed bondage of sin to the liberty 
wherewith Christ has made us free. It is, 
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in experience, as it was in sacred history, 
the herald announcing the advent of 
the kingdom of God within the soul. It 
begins in the Mercy of God and rests for 
its consummation upon the Mercy of God. 
It knows its inspiring source in the Love 
of the Father, and trusts unreservedly to 
the promise, ‘ Him that cometh unto Me, 
I will in no wise cast out.’ Yet the Love 
that forgives is the Love that makes re- 
pentance possible, and causes it to be the 
stepping-stone to communion. 


Nace! 
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ue CHAPTER IV 


EXPERIENCE OF CHRIST THROUGH FAITH 


REPENTANCE leads to faith, and both 
have their spiritual source in the known 
and felt love and grace of God in Christ 
Jesus. Repentance is the turning to- 
wards God and faith is the response— 
the amen from man’s soul to the Divine 
Spirit, who has approached in reconcilia- 
tion. To perceive, know, and come 
under an impression of Divine Grace, is 
to have created within a new spiritual 
condition which, beginning in repent- 
ance, is consummated in faith. 

Faith leads to fellowship through an 
appropriation of the Grace of God in the 
Redeemer, and is the beginning and 
continuance of the Divine life in the 
soul, which makes daily life one of 


activity in God. The dynamic and 
124 
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spiritual power within the Christian con- 
sciousness is a living faith, centred upon 
Christ because inspired by Christ, con- 
summated in Christ as it is a continuous 
appropriation of life in Christ.. Faith is 
the spiritual point of contact between 
the Glorified Redeemer and His disciples, 
between Him as the Giver and the soul 
as the receiver; it makes man the organ 
of a new life, the appropriator of the life 
that is hid with Christ in God. It lis 
the entrance into the spiritual Temple of 
God, and becomes a feeling persuasion 
of Divine things, because it is union 
with a living Person, for whom man was 
created, by whom man was redeemed, 
and in whom man realises his true life. . 
It is not opinion, but the spiritual 
affinities of the soul centred upon a 
Divine Person and sustained by Him 
who called them into being; it is not 
theory, but the submission of mind, 
heart, and will to the Living Christ ; it is 
the ascent from the shadow to the light, 
and through the light to the Light-giver ; 
it is the conscious peace of man’s soul 
through communion with God in Christ. 


126 ETERNAL ELEMENTS IN 


There is a saying attributed to Christ 
which is not found within the Gospels, 
but it is preserved in the traditions of 
the Church, and it is one full of rich 
significance: ‘He that is near Me is 
near fire.’ The saying is full of meaning 
and is true to the facts of spiritual 
experience. ‘To be near Christ is to 
receive the baptism of a new spirit and 
to become the inheritor of a new life—a 
life of new ideals, hopes, aspirations, 
penetrated and permeated with the 
spiritual atmosphere of God. It means 
the reception into the heart of the 
Divine Love, unity with a spiritual life, 
that exists in all its fulness in Christ 
and passes from Him into the soul of the 
believer. It is the entrance upon a life 
of sonship, a continually growing trust 
in God, the assimilation of a motive- 
power which is stronger than all opposing 
forces and ultimately transforms them 
into its own likeness. It is the penetra- 
tion of the life of man with the life of 
God, and this becomes possible through 
living faith, since in Christ God is 
present to man, or rather Christ is God 
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in relation to man. Through faith man 
can transcend his finite life and become 
the recipient of an eternal life in Christ 
Jesus, which has God as its source 
and goal, which finds in God its joy, 
and ever turns to God for renewal. Of 
God, through God, and to God —or 
what is the same, of Christ, through 
Christ, and to Christ—is the beginning 
and consummation of discipular experi- 
ence. 

Faith, in bringing the soul into direct, 
personal relationship with Christ, imparts 
to the soul a new consciousness, rich 
with spiritual potency, and the aspects 
of which may be pronounced as the 
following :— 

I. It is the sense of sin forgiven 
and of reconciliation with God. Faith 
knows that this is not the result of any 
personal merits belonging to the soul 
which receives it, but is solely the outcome 
of Divine Love and the gift of Divine 
Grace as revealed in the Redeemer. 
Faith may have no defined theory of the 
Atonement, and knows full well that no 
theory can adequately explain it; that 
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being concerned with the deep things of 
God, it must be beyond the comprehen- 
sion of a finite mind. But faith rests 
upon the fact of the Atonement, and 
has the assurance that a barrier has been 
removed by God’s free, spontaneous 
grace, that the way of access to the 
Father has been opened up, that God 
has expressed His willingness in Christ 
to forgive and to receive. And with 
Christ ever before it, faith has the con- 
viction that its sense of alienation caused 
by sin has been taken away, and that a full 
sense of reconciliation through the Re- 
deemer can be enjoyed. The source of 
its peace comes with the consciousness 
of sin forgiven, and until that is felt 
within there can be no spiritual rest nor 
sense of inward repose. Faith works 
in us as a present fact of experience 
brought to us in Christ, and in doing 
so transforms the spiritual attitude of 
the soul towards the Father, from 
being one of alienation to one of re- 
conciliation, from being one of deep 
unrest to one of repose in God and 
eternal things. 
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II. Faith in Christ brings the con- 
sciousness of power or of dominion over 
sin. The Grace of God, assimilated into 
the spiritual life, is a sense of power 
imparted to resist and conquer sin, and 
the assurance of an ultimately perfect 
victory. Faith, in being the conscious- 
ness of the life of Christ within the soul, 
becomes the consciousness of a power 
which is greater than all the evil forces 
both without and within, and ultimately 
annihilates or transforms such into forces 
for God. Discipular experience testifies 
that with a living faith in the Living Lord 
there comes the sense of spiritual victory 
over lower desires and loves ; that ignoble 
aims, ideals, and passions pass away in 
the consciousness of spiritual momentum 
created, and in the capacity imparted of 
either eliminating what is irreconcilable 
with the Christ-like, or of assimilating 
what is capable of renewal into the 
Christ-like. 

III. Faith in the Living Christ is the 
consciousness of a new motive-power 
in the spiritual life. It is regenerating 
and controlling, becomes the source of 

I 
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heavenly ideals, which are powerful 
because they speak in the name of 
the Living Lord, and win the con- 
science by their majesty, the mind by 
their sweet reasonableness, the heart 
by their loveliness, and the will by their 
absoluteness. True idealism is the 
child of faith, and has its origin in 
faith, and through faith speaks in the 
name of the Living God; and faith 
makes idealism orb into this perfect 
form, in so far as it gives the sense of 
a Divine motive-power imparted, of a 
momentum assimilated, enabling the 
soul to make progress towards its vision, 
and to go forward with the all-powerful 
assurance that God is with it. And 
man, as spiritual being, ever needs both 
ideal and motive-power, and these two 
necessities of his being Christian faith 
supplies. Despair has been called the 
true atheism, because it brings the doubt 
which cramps and paralyses the spiritual 
faculties and makes man inefficient for 
strong action. But faith has immortal 
courage in it, and has the capacity to 
make ventures for the better part; it 


THE CHRISTIAN FAITH 131 


creates the spiritual hero, who endures 
hardness as a good soldier of Jesus 
Christ, who clings to the better part, 
and is conscious of the final victory of 
the good over the wrong because Christ 
reigns. It is an unwavering trust in the 
Living Lord, and in the ultimate con- 
summation of His kingdom; it can be 
loyal and endure, for it sees Him who 
is invisible, and has the assurance that 
He is on the side of the better part. It 
is the conscious peace of the spirit, as it 
finds rest in the Lord, and is possessed 
with the certitude and the repose which 
He imparts. Luther pronounced it to 
be an almighty power, and well may it 
be called so, since it brings the power 
of God into the heart, and creates, 
inspires, and sustains the Christian 
hero. 

. £ IV. Faith is an all-penetrative and 
all-diffusive power. It penetrates every 
faculty, with which God has endowed 
man. When felt aright, it is the purest 
light within the mind, the noblest love 
within the heart, the supreme law for 
the will, the absolute authority for the 


132 ETERNAL ELEMENTS IN 


conscience, and the highest vision for 


\ the imagination. It permeates all the 


faculties of the soul with warmth, light, 
life, love, and with the consecration 
/which comes through Christ. It is the 


/ captivity of the mind to Christ, but a 
| captivity that is the only freedom, a 
_ bondage which is the only liberty, mak- 


ing the servant of Christ the only true 
freeman. It is, again, all-diffusive, pro- 
ceeding from within to without, and 
radiating into every point of the circum- 
ference the beauty of its centre. It 
claims all the range of life for Christ. 
It recognises nothing in this world as 
beyond His reign, and it seeks to honour 
God by bringing all things under Christ’s 
Law. It transforms the common day 
into the Lord’s Day, every duty into a 
Father’s business, brings eternity into an 
eternal now, and translates the service 
of man into the service of God. It 
bathes time in the soft, sweet light of 
the eternal, and raises the soul above the 
turmoils of earthly strife by centring it 
on the sublime ideal of the kingdom 
of God. Under the power of faith 
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the soul is being daily restored into 
the Image of Christ, and under His 
mighty inspiration is seeking to stamp 
that image upon time and all time’s 
institutions. 

* V. Faith brings the consciousness that 
the service of man is the service of God, 
that the love of humanity is the love of 
Christ, and that to love the Christ is_ 
to serve those for whom He lived and 
died upon the Cross. Faith inspires the 
highest form of service, that which seeks 
the complete well-being of man— his 
restoration into the Divine Image, his 
chief good as a spiritual being, and 
his physical health, as predominatingly 
resting upon and arising from his 
spiritual health. Faith has the vision of 
a City of God for earth, because it has 
first the vision of that City in Eternity, 
as the archetype of time; and its aim is 
to advance the reign of righteousness 
by baptizing time’s institutions with the 
spirit of the Master, by raising them up 
to the ideal of Christ, by claiming all 
things for Christ and Christ for all things. 
Faith will ultimately rest in no part of 
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this world remaining godless, but seeks 
to penetrate every point of space and 
every moment of time with. Christ's 
spirit. Centred upon Christ, and in- 
spired by His influence, faith is guided 
in service by the prayer: ‘Thy kingdom 
come; Thy will be done on earth, as it 
is done in heaven.’ 

It has been said that the tale of the 
Divine Pity was never yet believed from 
lips that were not filled with human pity, 
and faith, full of the pity that is rooted 
in the Divine mercy, has created an in- 
numerable army of benefactors, who have 
blessed the world. Known and unknown, 
they have all reflected the heavenly spirit 
of their Inspirer, and in unselfish action 
and self-denying love have incarnated 
the spirit of the Cross. Faith is man’s 
response to the Love of Christ, and be- 
comes in service the interpreter of the 
Christ-life in the world. It is the stream, 
by which the Love of Christ flows into 
the world, and makes the earnest disciple 
a channel by which the Divine life pene- 
trates and possesses all things with its 
sweetness and light. In inspiring dis- 
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ciples with the consciousness that they 
are sons of God, redeemed by Christ, it 
brings with it the other consciousness 
that the dear Lord died upon the Cross 
for the sins of all men, and that every 
one is a brother to be loved and served; 
yea, that to refuse in Christ to be the 
brother of men is to refuse in Christ to be 
the sons of God. 

VI. Faith in Christ gives penetration 
into the spiritual order of things at the 
heart of the world, and confers insight 
and vision. It sees nature, not as with- 
out, but as within God, and God as 
above yet as within nature, as tran- 
scendent yet as immanent, as beyond 
and as in all and through all. To faith 
nature is a scene where God is ever 
working, and ever towards ends which 
are a revelation of His Glory; nature’s 
laws are the expression of God’s order, 
and nature’s work is the revelation of 
the living God. To faith the history 
of man is the record of God educating 
man, and an unfolding of God not as 
an ‘Infinite, or a ‘Stream of tendency,’ 
or an ‘ Eternal,’ or an ‘ Unknown,’ but as 
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the God and Father of our Lord Jesus 
Christ, slowly but surely guiding all to 
a great and glorious goal—the Kingdom 
of Heaven, historically manifested in His 
Son. Faith knows that the end will 
justify the beginning, explicate and make 
it more clear. It sees all things in a 
process of becoming towards a divinely- 
appointed goal, stamped at the heart of 
things from the first, so that the begin- 
ning can be truly called the end, and 
the end can be as truly called the begin- 
ning. Faith works for, and rests in the 
spiritual order, sees it as the real amid 
the phenomenal, the abiding amid the 
evanescent, and knows that it will 
ultimately prevail. It believes in the 
triumph of the good, not by overlooking 
the evil, but by seeing in the good a 
principle capable of re-directing and 
transforming the evil, and of subordinat- 
ing it to holy purposes. It accepts not 
a dualism of two powers in constant 
antagonism, but rooted in God, faith 
believes that the God-like alone can 
finally triumph. It has the vision of 
God, rest in God, and is possessed with 
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the passion for righteousness, holding 
firmly to the immortal hope :— 
‘A sun will pierce 
The thickest cloud earth ever stretched ; 
That, after Last, returns the First, 
Though a wide compass round be fetched ; 
That what began best can’t end worst, 
Nor what God blessed once prove accurst.’ ! 


Y VII. Faith has the consciousness of 
limitation in its knowledge of God. _It_ 
knows that it cannot comprehend God, 
that were it to be able to do so, God for 
it would cease to be God. . Limitation 
to knowledge is felt to be involved in 
the very idea of faith, but this sense is 
different far from the despair of agnos- 
ticism. Agnosticism avers that we can- 
not know at all, or that what is held 
as truth may some day become error. 

_ Faith avers that what Revelation gives 
regarding God is true, and that what is 
withheld is as yet beyond our capacity 
to comprehend, but will ultimately be 
revealed when under God’s educative 
Providence man has received fuller and 
more efficient faculties; that as God is 


1 Browning’s Apparent Failure. 
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Truth, He can never contradict Himself 
here or hereafter; and that what shall 
ultimately be revealed will unfold, ex- 
plicate, and carry towards perfect vision 
that which is expressed in the Christian 
Revelation. Faith knows that it will 
take Eternity to unfold the richness of 
God’s glory in Christ, and so it waits 
patiently for the dawning of more light 
from the Holy Spirit of God. It is 
assured that the end will justify the 
beginning, and with childlike confidence 
it waits upon the Father. 

But it is too certain, and rests too 
firmly on its present experience, to be 
engulfed in the agonies of doubt. It 
has the right direction, and has its vision 
fixed upon God :— 


‘ That one face, far from vanish, rather grows, 
Or decomposes but to recompose, 
Becomes my universe that feels and knows.’ 


It believes that God will yet make all 
things plain, and will more and more 
become His own interpreter. It finds 
its joy in the Gospel of Christ, and 
brought through Him into conscious 
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peace with God here and now, and find- 
ing in Him both rest and strength, faith 
awaits the day of open vision, when the 
shadows shall be dissolved in the light, 
and perplexities shall pass away in the 
presence of the unveiled splendour of 
the King. 


CHAPTER V 
EXPERIENCE OF CHRIST THROUGH LOVE 


‘Lord, when the sense of Thy sweet grace 
Sends up my soul to seek Thy face, 
Thy blessed eyes breed such desire 
I dy in Love’s delicious fire. 


O Love! I am thy Sacrifice ? 

Be still triumphant, blessed eyes! 
Still shine on me, fair sun! that I 
Still may behold, though still I dy.’ 


CRASHAW. 


4, RerentaNce is the approach to the 
) Temple of God, faith is the entrance, but 

) love is the admission into the Holy of 

| Holies, into God’s secret shrine of peace. 
‘When the soul is filled with love, it 
lives in God, for God is Love; it 
possesses God’s own sweet life, and 
enters here and now into that spiritual 
order, which is to be fully consummated 


and unfolded in heaven. The life of 
140 


THE CHRISTIAN FAITH 141 


love is the life of heaven on earth; it 
penetrates the soul with the harmonies of 
God, and gives unto it a secret power, 
which becomes the energy of life and the 
mainspring of service. 

Luther laid the main stress upon faith 
in his teaching; Thomas a Kempis laid 
it upon love, derived all good from love, 
and all evil from its opposite. To the 
former justification by faith constituted 
the centre of his religious system, and to 
the latter reconciliation by love. And 
each apparently emphasised the one 
aspect at the expense of the other. To 
Luther, the man of strong action, the 
heart as well as the statesman of the 
Reformation, faith was the all in all, 
as it brought the disciple into direct 
communion with God, and gave him 
peace through the knowledge of sin for- 
given; as it conquered sin and became 
the sustaining power of Christian service. 
To Thomas a Kempis, the quiet, retiring 
mystic, the childlike saint, ever like St. 
John, leaning upon the breast of the 
Master, love, knowing no ebb but a 
constant flow, was the all in all. By it 
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he seemed to enter into that state, 
where existence seemed to be at rest 
and to be satisfied in its experience,— 
that quiet, throbbing, inward happiness 
and calm, which diffused a genial warmth 
through life. It made him happy amid 
the circle of Mount St. Agnes—there 
only but there altogether happy. The 
narrow cell, with lancet window, illumin- 
ated by the Love of God, was to him the 
only heaven on earth—a heaven which 
- he would exchange for nothing else but 
the heaven above. 
jy Now the two aspects of thought are 
not contradictory, but include, comple- 
ment, and explain each other. Faith is 
. quickened by love, and love is strength- 
ened by faith; faith is the foundation on 
which love rests, and love is the spire 
_ pointing to the sky; faith leads to love, 
| and love leads to faith; faith is the root, 
| love is the blossom ; and the soul, in 
' which faith works by love, in which 
_ strong faith is penetrated, possessed, 
| pierced through and through by love, 
| has entered into the peace, joy, and 
| strength of discipleship. Faith, centred 
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and rooted in Christ; love, inspired by 
communion and derived from personal, 
heart-to-heart contact with Him, whose 
name it is—are religion present in the 
Christian consciousness as life and power. 
The vital thing about every man is his 
religion, and the vital thing about 
religion is love. Dante makes love the 
guide to the beatific vision, to union 
with God in his Paradiso, and theology 
finishes her work by handing her disciple 
over to the genius of mystic love. St. 
Bernard, shining as the morning-star 
in the sun’s rays, becomes his guide.’ 
Another great seer, who penetrated into 
the deep things of life, and saw every- 
where ‘all’s love, yet all’s law,’* and in 
the Creator, ‘the Love that tops the 
might, the Christ in God,’ declared as 
the goal of life—the prize of love. 


‘ For life, with all it yields of joy and woe, 
And hope and fear—believe the aged friend— 
Is just our chance o’ the prize of learning love, 
How love might be, hath been, indeed, and is: 





1 Paradiso, xxxii. 107. 
2 Browning’s Saul, Works, vol. vi. p. 118. 
3 Browning’s Death in the Desert, Works, vol. vii. p. 131. 
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And that we hold henceforth to the uttermost 
Such prize despite the envy of the world, 
And, having gained truth, keep truth ; that is all.’ 1 


Christian love is not opposed to know- 
ledge, any more than it is to faith. 
Love and knowledge ought not to be 
dissevered worlds, since the Creator has 
established no discord between thought 
and affection, and when such arises, it is 
because a disorder has been introduced. 
Thought and love can, and ought to, co- 
exist in harmony, and in religion this 
is pre-eminently true. Knowledge of 
religion becomes religious knowledge, 
when it is penetrated with affection and 
is bathed in the all-pervasive Divine 

~ Love. .To know God aright is to love 
Him, and the love is the direct result of 
the knowledge; to see Him as Father 
is to recognise our sonship, and that 
knowledge fills life with a peace which 
passeth not away, and with a love, which 
is eternal life, experienced in time, under 
\. the Presence of God. “When love is 
penetrated with knowledge, and know- 
ledge is penetrated with love, there has 

1 Death in the Desert, Works, vol. vii. p. 180. 
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been introduced into the soul the har- 
mony of God, which reconciles all the 
contradictions of life. 

Love, or the enthusiasm of healthy 
affection and emotion, is the supreme 
necessity for every branch of human 
activity, and the best work is always 
pervaded both by mind and the higher 
faculties of the soul—heart, imagination, 
conscience all in one; it is the product in 
its most consummate form of the whole 
nature. The following distinction has 
been drawn by a great teacher on the 
difference between manufacture, art, and 
fine art—a distinction which illustrates 
this point in religion. Manufacture is 
the making of any thing by the hands, 
_ directly or indirectly, with or without 
' the help of instruments or machines. 
Art is the operation of the hand and 
intelligence of man together, acting 
consciously and conjointly at the one 
moment. Fine art is that in which the 
hand, head, and heart work together— 
the fullest product of the whole nature 
of man." 

1 John Ruskin’s Two Paths, p. 49. 
K 
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(1 There is thus an ascending scale in 
human activity, and the first stage is 
that in which the hand works alone; the 
second, in which the hand is guided by 
the mind ; the thard, in which it is guided 
by the mind and heart. The climax is 
in the affections or noble emotions per- 
vading the manual and the mental toil. 
Now it is not less so in religion, which 
has stages in its development, within the 
sphere of spirit and from it, in the realm 
of human activity. Religion may appear 
in the mind as fear, arising from the 
sense of a law being disobeyed, of a 
Heavenly Majesty being alienated by 
sin; or it may dawn as the sense of 
dependence upon a Power, which is felt 
to be Absolute and Omnipotent, or 
from the realisation that the imperious 
demands of the Moral Law are Divine 
Commandments. Religion may again 
be the sense of wonder that possesses 
the mind in the presence of the good, 
the holy, the sublime, or it may manifest 
itself as spirituality or freedom, or as the 
consciousness of a Presence, immanent 
yet transcendent, within nature and 
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man, yet above both as the Eternal 
and Absolute. These are all aspects 
of religion and features of the religious 
life, but religion reaches its noblest 
form when it becomes faith working by 
love ; when it apprehends God in Christ, 
and loves Him with an affection which 
is unspeakable and full of glory, and, 
uniting the mind, heart, and will upon 
Him in firm trust, seeks to serve Him 
from the love it bears. |/ Religion 
blossoms into beauty and _ efficiency 
when it becomes the love of God 
working in the heart, restoring it to 
the Divine Image and creating the 
centre of a new activity in God—when 
in short it unites the will of man with 
the Will of God. 

God has an ineffaceable relationship to 
every soul, in the recognition of which 
a new life is realised, but every soul has 
an affinity to Almighty God which makes 
this experience possible. There is, too, a 
point in spiritual experience where God 
becomes one with the soul and the soul 
enjoys fellowship with God. The soul, 
in its inner wealth of spiritual possibility, 
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possesses the capacity of transcending 
here and now its finite conditions, and 
of entering into communion with a life 
which is immortal and divine. And the 
Christian consciousness has realised this 
to be true in the love of God. God 
Himself inspires it, and in it imparts 
Himself; and while the love of God is 
the love of the best possible, it is also 
participation in the Life of God, and re- 
ception of a new nature, which has God 
as its source and goal. It comes to us 
through the medium of Christ, and from 
Him the love of God is kindled in the 
heart. Christ belongs to God without 
mediation, and we to God _ through 
Christ and in Christ, and all who come 
to the Father come through Jesus as the 
Way, the Truth, and the Life. To see 
God as He is manifested in the Christ 
is to love God, and to be in fellowship 
with Christ is to love God more and 
more, and to realise within a love which 
broadens and deepens onwards to the 
perfect day. 

The names given to Christ in Scrip- 
ture are all such as to produce this 
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affection, and to realise it we have but 
to recall the tender epithets, ‘ The Good 
Shepherd,’ ‘The Good Physician,’ ‘ The 
Saviour,’ ‘The Redeemer,’ ‘The Son of 
Man,’ ‘The Friend of Publicans and 
Sinners, ‘The Light of the World,’ 
‘The Life of Men.’ His Message, again, 
is one which enters the mind as truth 
and wins the affections of the heart. It 
is an evangel or good news about God; 
it is the declaration of God as acting for 
and on behalf of man, as being supremely 
the God of grace, as giving man the assur- 
ance of His Love in the forgiveness of 
sin, as well as of continued interest in 
and care for his life, as revealing His 
concern for man’s holiness. 

Now such a message, when known by 
the mind and felt by the heart, arouses 
affection. Sonship becomes man’s re- 
sponse to God in Christ, who has first 
loved and given Himself for man, and 
the increase of the spirit of sonship arises 
from the deepening sense of love within 
the soul, in which it possesses the gift of 
God or eternal life. In this love man 
acquires peace, spirituality, liberty, and is 
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made partaker of it in Christ; he regards 
all as secondary which is less than God, 
loving God only, and all things and all 
men in God. ‘Thomas 4 Kempis, who 
entered into the mystery of heavenly 
love, condensed his teaching into the 
short rule, ‘ Part with all and thow wilt 
find all, but immediately adds, ‘ Lord, 
this is not the work of a day, nor a game 
tor children. ‘These few words include 
all perfection’; and in writing of the 
love that brings together the holy God, 
who dwells in heaven, and the sinful 
creature upon earth, uniting that which 
is most humble with that which is most 
exalted, he utters the following hymn, 
in which he pronounces love’s eulogy: 
‘Love is truly a mighty good. It 
lightens the heaviest loads and sweetens 
the inequalities of life. It bears the 
burden without feeling it, and gives 
sweetness and relish to the bitterest 
things. It prompts to great enterprises, 
and kindles the desire of higher and 
higher perfection. It aspires upwards, 
and will not be restrained by the things 
of this earth. ... Nothing is sweeter 
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than love, nothing stronger, nothing 
higher, nor more extensive, nor more 
full, nor more excellent in heaven and 
earth ; for love is born of God, and cannot 
find rest but by rising above all created 
things to rest in God. It flies and runs 
and is full of alacrity. It is free and 
knows no restraint. It gives all for 
all, and possesses all in all, because it 
reposes in the one Supreme Good, from 
which every good originates and flows. 
It regards not gifts, but rises above all 
blessings to Him who bestows them. It 
sees no difficulty, cares for no labour, and 
attempts what is above its strength. It 
complains not of impossibility, but look- 
ing upon all things as both possible and 
lawful, it has ability for all. Though 
exhausted, it is never weary; though 
straitened, not enslaved; and though 
alarmed, not confounded; but, like a 
lively flame and burning torch, it darts 
upwards, and forces a _ safe passage 
through every obstacle. ... Not that 
it is soft and fickle, or intent upon vain 
things, but strong, manly, prudent, cir- 
cumspect, sober, chaste, steadfast, and 
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calm, keeping a constant guard over the 
senses.’ * 

Religion has a grand simplicity about 
it, but its simplicity arises from its sub- 
limity. It is a power within the great 
and the humble, the lettered and the 
unlettered, and in all it acts as the same 
Divine Principle—the love of God as the 
motive-power of life. It radiates from 
within to without, from the heart as the 
centre to all the branches of life as the 
circumference; but in so doing, the 
life becomes a revelation of the heart 
in religion, and it is within the spiritual 
life that love achieves its most efficient 
work and becomes a spring of action. 
Love as the soul of religion, acting 
within the region of the human spirit 

(1) purifies. The Love of God, known 
and felt within the heart, cannot co-exist 
with that which is opposite to itself, 
but manifests itself pre-eminently as the 
‘expulsive power’ of a new virtue. It 
either expels all lower loves from the 
heart, or transforms them by penetrating 
them with its own divineness, It is a 


1 Cf. De Imitatione Christi, Book 11. ch. v. 
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cleansing power, and cannot dwell where 
selfishness is or where unworthy aims 
and desires hold sway. It brings with 
it the sense of God’s forgiveness, but it 
unites it with the consciousness that 
pardon and holiness go together, and 
that where pardon is truly known holi- 
ness must be present as an expanding 
life within. ~The Love of God seeks 
supremacy in the heart and must have 
no rival there. It branches into other 
loves, but these loves all manifest the 
likeness of their origin and reveal the 
nature of the heavenly root from which 
they spring. 

_ II. The Love of God assimilates the 
inward life into conformity with God, 
and this becomes possible from an 
underlying identity of nature. (Man 
can become like Christ, for man was 
made by Christ and for Christ. There 
is an affinity of nature which can become 
an identity of nature, and love to God in 
Christ assimilates the soul-life towards 
Christ and becomes the Christ within the 
soul. The subject loving is influenced 
and penetrated by the Divine Object 
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loved, and into the life, possessed by this 
love, there pass the aims and purposes 
of Christ, transforming it into an organ 
or a medium of anew life, which passes 
through the individual into society as a 
divine force with lofty ideals and visions. 
The love present transforms and con- 
forms, creates a new nature and har- 
monises it with the Will of God, so 
that in God it thinks its thought, seeks 
His glory, and entertains no wish apart 
from God. Where self formerly reigned 
Christ reigns, and in His footsteps the 
disciple follows from the love he bears. 
, IIL The Love of God calls forth that 
which is kindred to itself within the 
soul. It quickens a world of hidden 
possibilities within man’s nature, and 
reveals a beauty which sin has hidden 
or buried. Spiritual faculties, unknown 
before, rise into life; latent capacities, 
unfelt before, are evoked into being ; 
man’s original nature is rediscovered, 
spiritual harmony is aroused, and a 
glory, unsuspected before, is felt to 
encircle the soul. 

Professor James has said, ‘ This 
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discovery of a consciousness existing 
beyond the field or subliminally, as 
Mr. Meyer terms it, casts light on many 
phenomena of religious biography. . . . 
Whatever it may be on its farther side, 
the “more” with which in religious 
experience we feel ourselves connected, 
is on its hither side the sub-conscious 
continuation of our conscious life... . 
Disregarding the over-beliefs and con- 
fining ourselves to what is common and 
generic, we have in the fact that the 
conscious person is continuous with a 
wider self through which saving experi- 
ences come a positive content of religious 
experience which, it seems to me, is 
literally and objectively true so far as it 
goes.’ And it is on this sub-conscious 
real, as well as on the conscious, that the 
Love of God acts, calling forth ever 
new treasures from the inner world of 
possibility, summoning into being ever 
more and more of its untold wealth, and 
giving man, here and now, a foretaste 
of immortality. If knowledge is as a 
burning torch over a deep mine, in the 

1 Varieties of Religious Experiences, pp. 233, 512, 517. 
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most real sense, the Love of God calls 
a new inner world into being, that was 
within before, but unfelt before. God 
and the soul have direct business with 
each other, and in opening up his soul to 
God man finds his destiny fulfilled and 
God proving Himself to be God in the 
real effects produced in conscious life. 
IV. The Love of God brings vision. 
Absorption amid earthly things is 
spiritual blindness, and in paralysing 
the soul-powers darkens that spiritual 
insight which is among the very high- 
est of man’s endowments. But love gives 
eyes to see and brings the vision, which 
beholds the God-like in man and the 
Divine energy in nature. Natural law 
becomes the mode of God’s working ; 
nature is loved as not without but within 
God; God is seen to be both above all 
and im all; while the goodness, love, and 
heroism which characterise man’s nature 
are reverenced as the present revelation 
of God in man. Vision is always the 
supreme need of religion, and it orbs into 
perfect form when, conscious of God 
within ourselves, we come to see Him 
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everywhere and at all times present, 
perfecting the world He has created, 
battling against the sin which mars 
it, bringing righteousness to victory, 
and crowning the good with ultimate 
triumph. 

It is love which gives the insight to 
behold the larger, fairer, spiritual world 
encircling, embosoming, and penetrating 
this present earth, orbing its complete- 
ness around our incompleteness, its rest 
around our restlessness, and its repose 
around our struggles. And to see God 
in all things, and no moment of time or 
point of space as beyond God, is the 
highest and the noblest gift of love. 

V. The Love of God inspires a passion 
for God’s reign in time. 

It becomes in experience impossible to 
love God and allow the ill Christ hated, 
or despise those whom He lived and 
died to redeem. The Love of God in 
the heart is a reflection of the Love of 
Christ, who hated sin and loved the 
sinner, and by the power of a new 
enthusiasm saved him. And love, as 
an active principle, seeks the complete 
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well-being of man, and endeavours to 
remove all, which hinders his true growth 
and prevents his upward ascent. In 
such a quest it humbles the great and 
raises the lowly; it inspires both with 
the ideal of service, and creates the 
resolve to serve God by working for 
Christ’s kingdom, and for the fulfilment 
of His Will on earth, even as it is 
perfectly realised in heaven. Christian 
love, centred in the omnipotence of the 
Divine Love and quickened by the sense 
of being its fellow-labourer, accepts all 
men as brethren in accepting God as 
Father, and finds both to be part of 
the same spiritual leading. And so it 
merges in the service of humanity, keeps 
before its vision a City of God for earth, 
becomes the passion to help, restore, and 
save, and strives to baptize all time’s 
institutions with the Spirit of Him who 
is above, and through His disciples, is 

et to be zn all. 
‘ VI. The Love of God in man ever 
turns to Christ for renewal. 

The Christian life is a going from 
strength to strength, and every height 
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attained gives the vision of a higher one 
| yet to scale, while the power to achieve its 
vision comes from the Christ. In the 
highest sense He is ever ideal and motive- 
power in the spiritual life, and His pre- 
sence ever translates even days of trial 
into days of insight. He is light to the 
spiritual eye and ever increasing life to 
the heart. The soul, too, that has tasted 
of His power, ever desires to receive more 
and more from His inexhaustible supplies; 
the soul that has felt His magnetism ever 
seeks access to the Presence that creates 
it. Life, larger and fuller, is its daily 
want and prayer. 

From the art of the early Christian 
Church it can be learned that the figure 
of Christ, which filled the minds of the 
early Christians, was that of the Good 
Shepherd carrying the lamb in His arms. 
In recalling it, and meditating upon it, 
these early disciples realised the tender- 
ness, the grace, and the love of God—in 
one word, the womanliness in the majesty 
of God. And the same figure present to 
the mind to-day will produce the same 
results, will speak to our needs, win our 
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aspirations, and will arouse our love. But 
greater still, we have not only to deal 
with One who emerges from a glorious 
past, but with One who is our Living, 
Glorified Redeemer,in whom we find God. 
Communion with the Ascended Lord, 
the centre of the spiritual universe, and 
experience of all that He is to us, will in- 
spire our love with a new glow, and pene- 
trate it with a freshness, which comes from 
behind the veil. In that Communion 
the Holy Spirit is with us, and leads 
us more and more into the fulness and 
power of the Love of God in Jesus 
Christ. The Holy Spirit imparts fresh 
inspiration to every waiting heart, and 
recreates within the beautiful image of 
Paradise. 

lL’ VII. The Love of God in the heart is 
the foretaste of heaven, for heaven is love 
made perfect in the presence of God. 

‘ Waft of soul’s wing, 
What lies above? 
Sunshine and spring, 
Skyblue and love.’ 
Dante represents the state of the 
saints as one of boundless love, and in 
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his vision of God’s beautiful paradise sees 
no jealousy nor disparity there. When 
a stranger comes the seraphic spirits cry, 
‘See one, who will increase our love.’ 
And Luther thus describes an angel: 
‘An angel is a fine, tender, kind heart, 
as if we could find aman or a woman 
who had a heart sweet all through, and 
a gentle will without subtlely yet of 
sound reason. He who has seen such 
has colours wherewith to picture to him- 
self what an angel is.’ Heaven must be 
love, for God is Love, and Christ is Love, 
and the Holy Spirit is Love. The angels 
must be perfectly possessed by love, for 
they have beheld the open vision and are 
at repose in the Eternal ; and so the love 
of God in the heart of the disciple is even 
here the foretaste of heaven, and the 
promise of the larger, fuller life behind 
the veil. It is both an assurance and an 
anticipation. 

Such is the power of the Love of God 
within the heart, and as a disciple in some 
measure realises it, an interesting story 
of the Franciscan movement, which was 
characterised by a burning Jesus-love, is 

L 
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recalled with new significance. Jacaponi 
da Todi, the greatest of the Franciscan 
poets (along with Thomas of Celano, the 
author of the Dies Irae), was once seen 
weeping, and on being asked why he 
wept, replied, ‘I weep because Love is not 
loved.’ These words express the message 
of the Franciscan hymns, and bring before 
us that intense, personal, passionate love 
towards Christ which struck an entirely 
new note in Italian and European litera- 
ture; and to-day they bring before us the 
sense of what man loses when he makes 
the great refusal, of what both man and 
society would gain were each to make 
the great choice. 


CHAPTER VI 


EXPERIENCE OF CHRIST THROUGH 
PRAYER 


‘One view of Jesus as He is 
Will strike all sin for ever dead.’ 


‘To prayer, to prayer! for the morning breaks, 
And earth in her Maker’s smile awakes : 
His light is on all below and above, 
The light of gladness, and life, and love. 
O, then, on the breath of this early air, 
Send upward the incense of grateful prayer ! 


To prayer! for the glorious sun is gone, 

And the gathering darkness of night comes on: 
Like a curtain from God’s kind hand it flows 

To shade the couch where His children 


repose. 
Then kneel, while the watching stars are 
bright, 
And give your last thoughts to the Guardian 
of night.’ 
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~ Tue religious life is sustained by 
prayer, and no religious life can retain 
its glow without prayer. Prayer is the 
quickening, life-giving breath of the 
spiritual nature, and from it and by it 
man receives light and life, impulse and 
strength, submission to and harmony with 
the Divine Will, and power to do and to 
be. Prayer is the soul’s direct contact 
with God, and. under its influence man 
transcends his finite conditions and 
participates here and now in the Life 
of God. It is reflection, meditation, 
and the searching of heart in the 
light of the Eternal; it is the craving 
within the heart of man to be in har- 
mony with the Divine symphony; it is 
a realisation of union with God in con- 
scious experience; it is a submission of 
the soul to the Fatherly Will, so that the 
soul is able to say, ‘What Thou wilt; 
where Thou wilt; when Thou wilt’;! 
it is, as Leighton said, the converse of 
the soul with God, the breath of God 
in man returning to its original; the 
better half of our whole work, and that 


1 Richard Baxter, 
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which makes the other half lively and 
effectual; a kind of living in heaven. 
Tennyson felt it as the i inspiration 
of the soul: 

‘A breath that fleets beyond this iron world, 

And touches Him who made it.’ 

He believed that God revealed Himself 
in every individual soul, and averred that 
‘prayer is, to take a mundane simile, like 
opening a sluice between the great ocean 
and our little channels, when the great 
sea gathers itself together and flows in 
at full tide..* ‘O Thou Infinite Amen’ 
was the form of prayer which he himself 
used in time of trouble and sorrow, recog- 
nising always that it was better to suffer 
than to lose the power of suffering. 

The biographies of many among the 
greatest of the sons of men testify to the 
influence which prayer has wielded over 
life, in imparting freshness, strength, 
light, and inspiration. ‘Through it they 
have attained the power to possess and to 
be all that they had and were in spiritual 
wealth and experience. Prayer has 
linked their lives to God’s Spirit, has 

1 Life, 1., p. 824. 
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brought a supernatural force to bear upon 
them, has made them the organs of a 
new life, passing through them as media 
into the life of the world. It has brought 
a twofold consciousness—the ‘I’ and the 
‘not I’ of St. Paul—the consciousness 
of the soul and God as the two abiding 
realities of the world, and of the soul as 
being possessed and penetrated by the 
Life of God. It has been the deliverance 
from unworthy ideals, and the assimila- 
tion of a new life of spirit, in which the 
soul has orbed into a higher form of ac- 
tivity and become conscious of a hidden 
life of spiritual wealth and possibility. 
It has become to them impulse from 
God, experience of God, reception of 
power from God. 

Above all Jesus prayed, although He 
had no sins to confess, no secular inter- 
ests to care for, and no worldly trusts to 
resign. Prayer was to Him a daily j joy, 
and aloné on the mountain- -top, or in the 
quiet garden, or in company with the 
twelve, He delighted to pray, and found 
communion to be the breath of His life, 
the joy of His being, the inspiration of 
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His work, and the daily renewal of His 
Will to the Will of His Father. His 
example is an invitation to prayer, for 
His whole life was a prayer, a constant, 
invariable fellowship with God, a daily 
amen to the Father's Heart. And what 
He manifested by example, He declared 
in His Gospel. He invited men to pray 
always and not to faint ; He assured them 
that prayers were heard and answered ; 
He exhorted them against all display 
and towards retirement into the secret 
places of the heart, where they were to 
find God near in His Fatherliness and 
in His helpfulness. He taught that 
prayer was man’s response to that 
Fatherliness, and that God’s Fatherli- 
ness was the inspiration and the goal 
of prayer—its inspiration, for it made 
prayer possible, and its goal, for it passed 
into deepened and ever-deepening sense 
of God’s Love, broadening to infinity. 
He taught that the Divine life within 
the soul was a growth and a gradual 
expansion ; that its unfolding was char- 
acterised by spontaneity, slowness, and 
gradation; that it was first the blade, 
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then. the ear, and ultimately the full corn 
in the ear; that the beginning, while it 
implied the end, was not the end, and 
that the end manifested the full possi- 
bilities of the beginning; that the sanc- 
tification of human character and its 
restoration into the Divine Image were 
on a line which led to immortality as their 
goal. Prayer was to Him the sunshine 
in which the Divine life expanded and 
assimilated into the heart the rays of 
heavenly light that had God as their 
source. Discipleship was to Him a 
prayer in God, and prayer purified the 
heart, disposed it to a holy temper, and 
made being harmonious with the Eternal 
Will, It might be with the voice, 
uttering forth the yearnings of the heart, 
or the conception of the heart without 
the utterance of the voice; it might be 
meditation, guiding to God in sighs or 
groans, or the silent reviewing of life in 
the light of the Eternal; but in all these 
aspects, it was the Divine life in man 
seeking renewal, inspiration, and recon- 
ciliation in its source and goal—the 


Fatherly Love of God. 
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/ -* God,’ says Emerson, ‘enters by a 
private door into every individual,’ and 
the higher faculties of man are as 
skylight windows through which there 
radiates light from the infinite morning- 
dawn. 

‘God makes each heart a cathedral dim, 

With its vaults where gloomy vapours swim, 
And its altars burning bright for Him.’ 

God has an ineffaceable relationship 
to every soul, and every soul has an 
ineffaceable affinity to God, and unless 
man willingly or neglectfully cuts him- 
self away from the Father of spirits, 
there is a point of communion which 


- can consciously be recognised in prayer. 


There is no such thing as ‘unaided 
reason, and neither can there be any 
such thing as unaided spiritual life; 
man’s faculties drift toward, and are 
aided by, their Giver, and of his spiri- 
tual nature this is pre-eminently true. 
Light and help pass into the waiting 
soul from God, and prayer is man’s 
acknowledgment of this underlying 
fact of experience, the resultant from 
man’s discovery of the spiritual secret of 
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his life, and his rising into a life infinitely 
larger than his own, and yet in a sense 
akin to his own. Prayer is supremely 
the act in which heart-to-heart, soul-to- 
soul contact with the Divine is realised ; 
in which media become of secondary 
importance, and the soul realises itself 
in the presence of the Divine Spinit, 
who speaks through it, acts through it, 
and lives in it; who inspires it with the 
breath of quickened thought, with the 
impulse of holy emotion, and with the 
majesty of moral ideal; who imparts to 
it light in darkness, strength in weak- 
ness, comfort in sorrow, rest amid human 
unrest, and whose presence makes soli- 
tude society and society solitude. God 
answers prayer not least of all by the 
communication of light, but the light 
does not extinguish the faculties through 
which it passes, but raises them into a 
newness of activity. In the natural 
world it is true that there can be no 
growth without sunlight, for growth is 
but the transformation of solar energy. 
And the law has its analogue in the 
inner growth of the soul, which is an 


THE CHRISTIAN FAITH 171 


assimilation, a transformation into itself 
of the energy and life in God. Prayer 
in spirit and in truth becomes the point 
of spiritual contact, and through it the 
soul of man assimilates the energy, the 
love, and the grace of God as conscious 
facts in expérience. 

The invitation to prayer from Christ 
is in itself an act of forgiveness, and 
presupposes an open ear and a forgiving 
heart in God. Christianity rests upon 
the Grace of God in Christ as its central 
pillar, and prayer accepts this fact as 
its basis, vindicated in experience and 
realised afresh in consciousness. When 
the knowledge is translated into spiritual 
life, prayer is~the soul’s response to it, 
and the amen arises in the desire to be 
reconciled to the Father, who through 
the Eternal Son has reconciled Himself 
to man. Assured of the Divine forgive- 
ness, the soul seeks for closer union, 
clearer vision, deeper renewal; but the 
initial act rests upon the Divine forgive- 
ness, while an ever-deepening apprehen- 
sion of it leads to prayer as the most 
cherished privilege of the inner life. A_ 
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./ religion always is as its idea of God is, and 


' as its idea of God is, so is its idea of man, 
rising in elevation, the one with the 
other; it is also a fact of experience 
that the Evangel of Christ, when felt in 
some measure of its inexhaustible power, 
surrounds the soul with a new atmo- 
sphere, and brings it through faith and 
love into nearness to the Father, who 
has expressed His grace in the Son. 
Prayer is thus increased in intensity 
and sincerity, when the Fatherliness that 
is in the heart of God towards His 
children is truly felt, and while deepening 
this sense, is also deepened by it. Prayer 
both quickens the knowledge and is 
quickened by it. Every prayer must be 
a prayer of faith, and can only be prayer 
in so far as it is assured that God is; 
that He is gracious; that He is the 
rewarder of all such as diligently seek 
Him ; and while the faith re-acts upon the 
prayer, the prayer re-acts upon the faith. 
And discipular experience testifies that 
it is possible to attain a spiritual stage 
when the grace of God becomes so real 
to the soul, that the sense of an abiding 
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Presence, full of love and goodwill 
towards it, is attained, and to speak in 
reverent humility, in childlike confidence, 
and chastened, solemn joy, becomes the 
most attractive as well as the most help- 
ful attitude of being. Surely such an 
experience was realised when it was 
said by one who had penetrated far into 
life’s deep secret of peace: ‘ When I pray, 
I see the face of God smiling upon me.’* 
Again, the revelation of God in Christ 
and in Nature are one in declaring the 
truth that ‘ All’s love, yet all’s law,’ and 
the Love in God which attracts and wins 
is also the Supreme Law which ealls for 
obedience and submission. The law is 
the all-holy Will of the Father, and prayer 
in raising the soul towards God raises the 
soul also into harmony with the Divine 
Will, for it is ever conditioned by the 
prayer of Him whose whole being was 
a prayer—‘ As Thou wilt.’ It is just 
here that prayer does its noblest work in 
changing the human will into sympathy 
with the Divine Will, and in leaving the 
will of man merged in the Will of God. 
1 Tennyson’s Life, vol. ii, p. 124. 
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The Fatherly Love that evokes the affec- 
tions of the heart passes into the Fatherly 
Will that calls for the submission of the 
life. When that is attained, prayer for 
the disciple passes into action, guided by 
the Divine Law, and seeking in all things 
the glory of God. It can say, with the 
beautiful devotion that tuned the life 
of St. Francis to rhythmic music, ‘My 
God is my all.’ For at this point sub- 
mission to the Divine Will becomes 
more than submission to an eternal and 
inexorable law, and passes into devotion 
towards a loving Father; it becomes 
obedience inspired by love, living sym- 
pathy with the Divine Goodness, affec- 
tionate aspiration towards the Divine 
Perfection, elevation and _ spirituality ; 
while such a surrender to the Will of God 
is not an annihilation, but the realisation 
of the soul—the discovery afresh of an 
original, hidden life within, which be- 
comes the realisation of true being or 
eternal life in time, under the presence 
of God. It is not the language of ex- 
aggeration but of real experience, when 
one wrote ;— 
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‘Upon God’s Will I lay me down, 
As child upon its mother’s breast ; 
No silken couch or softest bed 
Could ever give me such sweet rest.’ 


“Prayer is the source again of spiritual 
ideals and momentum. 

Life is always impoverished and action 
enfeebled by the absence of great ideals, 
clear thoughts, holy love, and it is just 
such that the materialism of daily exist- 
ence robs us of. The stress and strain 
of daily work and the contact with the 
hard world of facts cause the light 
divine to pass into that of the common 
day, stifle the inner voices, and darken 
the heavenly visions in which life’s 
highest blessedness is wrapt up. And 
so prayer is always necessary, for it is 
through it and by it that we are enabled 
to rise into that larger world of truth, 
goodness, and beauty, overarching and en- 
circling this in calm repose, and forming 
the soul’s native air. Contact with this 
larger idealism, which speaks in the name 
of God, does not enfeeble, but renders the 
soul more fit for the work of the common 
day, and capacitates it for daily service 
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and duty. If, on the one hand, it 
prevents life going off in scattered spray, 
when united with service, on the other 
hand, it prevents ‘a premature absorbed- 
ness in the life of eternity ’ which over- 
looks time. . Prayer and consecrated 
work are twin-sisters, and go forward 
hand-in-hand. ‘I work in order to live,’ 
said Frederick the Great, ‘as nothing 
resembles death more than idleness’: 
that is a true ideal, and if universally 
accepted would make a _ harmonious 
world, and the power to achieve it is 
in prayer. ‘Constantly communicating 
throughout the day with the Gracious 
and Awful Friend’ can be _ realised 
in the service that regards the work 
of the common day as worship or a 
Father’s business for each, and the dis- 
ciple ‘ whose home is prayer, whose labour 
is prayer, whose rest is prayer,’ is the one 
most fit to achieve the ideal. Prayer 
gives light, warmth, space, freedom to 
life, and creates a vision that dignifies 
work, that restores the light of the ideal, 
that quickens the spiritual forces, and 
brightens the inner fire of spiritual] being. 
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It brings help from the unseen, but not 
unfelt world of God for the daily round 
and the common task, and it is the soul 
entering into its true birth-right in God 
through the Lord Jesus Christ. ‘Im- 
mensity,’ said Carlyle, ‘ is my inheritance, 
_ and also the Eternity that is to come,’ 
but it is in prayer that this experience is 
attained; and those rare hours ‘ when 
the invisible seems pressing into the 
visible, are always best felt on the 
Mount, even in a place apart. They are 
not life’s silent but striking hours, and in 
bringing man nearer God they reconcile 
the contradictions of life, and cause us 
to say of the ordinary as well as of the 
exceptional :— 


‘Every place would have its song, 
If the heart were right.’ 


Prayer raises the soul out of the region 
of opinion into that of direct experience of 
God. It imparts the sense of reality to 
the spiritual life which no outward cir- 
cumstances can shake; but in imparting 
certainty it also creates humility. To 
pray until there steals upon the soul the 

M 
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sense of a Presence in whom all differ- 
ences are reconciled and all discords are 
dissolved, is to receive an assurance of 
God and Divine things, which no diffi- 
culties can afterwards shake, and which 
becomes an impregnable rock of re- 
ligious certitude, so that there arises 
from within, as the expression of experi- 
ence, the confession ‘1 know in whom I 
have believed.’ 

And it is this which ever in some felt 
measure has preserved piety at the heart 
of the people, when culture seemed to 
deny God’s reign. ‘Woe is me!’ ex- 
claimed an old schoolman, ‘the simple 
brethren are entering heaven, and the 
learned are debating if there be one.’ 
And Dr. Thomas Chalmers, once listen- 
ing to a simple, unlettered artisan, in the 
quiet of a prayer-meeting, pouring forth 
his desires in prayer to God, amid the 
learning and under the very shadow of a 
university, expressed his awe and venera- 
tion for it in the words, ‘It is refreshing 
to listen to the forth-puttings of the 
natural understanding under the guid- 
ance of the Spirit of God.’ It was from 
among the simple, unlettered fishermen 
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of Galilee that the Master chose His dis- 
ciples, and their honest instincts and warm 
affections drew them nearer God than were 
the learned and conventional of Jeru- 
salem. Anditis alwaysso. Itis the pure 
in heart who see God, and who are filled 
at the same time with a great humility. 
Simple prayer leads into the deep things 
of God, and unfolds more and more the 
spiritual capacity to know God, while 
that which is often hidden from the wise 
is revealed unto babes. Some of the 
divinest movements in the Church have 
been brought about by the means of 
humble and obscure men, who have both 
beheld the loveliness of Christ, and have 
experienced the life hid with Christ in 
God, and who thereby have spoken out 
of the depths in themselves to the depths 
in others. ‘The Church has been blessed 
when such have been used, and many a 
grand opportunity has been missed when 
they have been despised or neglected. 
It is assuredly true that 
‘the mystery 
Where God-in-man is one with man-in-God’ 

is confined to no lettered or privileged 
class, but is open in experience to all, 
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and those who have it have entered into 
the deep peace of God. Prayerfulness, 
with spiritual and ethical revival, are the 
universal notes of all pervasive religious 
movements, and beginning in prayer, 
they have been continued by earnest 
prayer. 

No true prayer can ever remain un- 
answered, provided it be in accordance 
with God’s most holy Will—nay, the 
God and Father in Christ, to whom it 
is addressed, is the Inspirer of it. Every 
true prayer in a sense implies its own 
answer, for its very utterance has brought 
the soul into harmony with the Will of 
God. A prayer for an earthly reward 
may to the Divine Wisdom be best 
answered by the reward being withheld, 
but a prayer for a spiritual reward is in 
reality the process begun whereby the 
reward is either attained or received. 
God answers prayer by the direct im- 
parting of light to mind and_ heart 
' —by impulse, quickening, inspiration, 
help towards realisation and resignation. 
God answers our prayers often by the 
help of a friend, who may meet us at a 
critical hour in the battle of life, who may 
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say the word that inspires courage to dare 
what at ordinary hours seemed impos- 
sible. God answers our prayers by the 
ministry of one soul upon another, so 
that we emerge out of the bounded life 
of self, and, like Edward Irving, live in 
a practical expectation of Divine teach- 
ing coming to us daily through others. 
And as God thus helps us through 
friends who are disciples of His Son, 
so He approaches us through life’s daily 
ministries, through nature and all the 
various channels of access in the world 
around and above. Every disciple, who 
seeks to live by faith in God and love 
to Christ, can rest assured by experience 
that every true prayer has in God’s hour, 
which is the best hour, received its an- 
swer. Often it has wafted us into the 
very palace of eternal life, and has 
brought us into the very presence-cham- 
ber of the Heavenly King. Often it has 
brought heaven’s light to ripple around 
the inner eye, and heaven’s music to 
chime upon the inner ear. Often God 
has called us by name, and if of a 
beautiful soul one could say, ‘If he but 
mentions my name I feel ennobled,’ how 
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infinitely truer that is of Him, who is 
King of kings, Lord of lords, and Father 
Everlasting. Often God answers our 
prayers by creating light in the midst 
of spiritual darkness, hope amid despair, 
courage amid weakness, by bringing us 
back from the far-country to our true 
home in Christ; but whatever be the 
experience, it has its direct origin in 
the Father Himself, and His gracious 
ministry suited to His children’s needs. 
We may be conscious of it by insight 
and power imparted, and by the way being 
opened up along which the Heavenly 
Voice commands us to walk, and we 
may be unconscious of it through the 
blindness of our vision and the unrecep- 
tivity of our hearts, yet on that account 
it is not the less real. The Greeks in 
their poetry and sculpture with beautiful 
appropriateness represented the Divinity 
of Sleep as a night-bird with noiseless 
wings, springing from the temple and 
enabling approach towards the wearied 
sons of men without a murmur of sound. 
In silent beneficence she was a minis- 
tering angel, bringing rest to wearied, 
watchful eye, and tired, toiling mind, 
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but her approach was only known after 
the restoration of the morning. And the 
beautiful idea of mythology expresses 
both a human experience and is an 
appropriate symbol of the approach of 
the Divine Spirit to the open heart 
prepared for God. He approaches noise- 
lessly, and we are unconscious of His 
Presence, but reflection, perhaps in dis- 
tant hours of meditation, long separated 
from the moment of visitation, brings 
clearer vision, and the Mount of Com- 
munion stands forth in clear light from 
the past. Then we are conscious of 
God’s nearness; then we receive new 
hope, courage, and faith; then we can 
say, ‘Lo, God was there,’ and of every 
possible moment and place in the pre- 
sent say, ‘Lo, God is here’; and what 
appears ‘to limited vision as a desert- 
scene, becomes to faith the House of 
God and the Gate of Heaven. 
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